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CHAPTER - I 
I N T R O D U C T I O N 
The present investigation is an humble attempt to 
study, Socio-Cultural and Economic Changes Among Muslim 
Rajputs, A Case Study of "Thanna Mandi", District Rajouri, 
(J & K). 
Jammu and Kashmir state is situated in the extreme 
North-West corner of India, lying between 32''-17 and 36°-38 
North latitude and 37°-26 and 80°-30 East longitude. It was 
one of the largest princely state in India. ' Thanna Mandi 
is 174 km. from Jammu. Mountains of Pir Panjal separate 
Jammu region from Kashmir. Thanna Mandi is one of the 
tehsils of Rajouri district of Jammu, 
In Jammu there are 6 districts, namely - Jammu, 
Kathua, Udhampur, Doda, Rajouri and Poonch. The ancient 
2 
name of Rajouri is Rajapuri. Rajouri consists of 6 tehsils 
and the total population of.Rajouri district according to 
1991 census estimate is 419789, whereas the total 
1. Charak, Sukhdev Singh (1985). A History of Jammu Raj, 
Ajaya Prakashan, Pathankot. 
2, Nargis, Nursing Dass (1967). Tarikh-i-Dorgra Des Chand 
Publishing House, Gummat Gate, Jammu. 
population of Muslim Rajputs in this district is 167916, it 
constitutes 40% of the total population. 
Thanna Mandi is one of the teshils of district 
Rajouri situated at 74°-25 North longitude and 33°-33 East 
latitude and lies 24 kms., North of Rajouri on Mughal Road. 
Historically, it was one of the major halting place before 
entering the Kashmir valley through Ratanpir pass. In the 
past there were only few shops that comprised a srrtall 
market, hence known as "Mandi" and there was only one 
police station near by, hence the tehsil got its name as 
Thanna Mandi. The total population of Thanna Mandi tehsil 
according to 1991 census estimates is 49135 and the total 
population of Muslim Rajputs in Thanna Mandi is 15628 i.e., 
32% of the total population. Majority of the Muslim Rajputs 
are settled in Thanna Mandi though negligible number of 
Muslim Rajputs are also settled in other tehsils of Rajouri 
district as well as in Jammu as a whole. 
The researcher has selected Thanna Mandi area for 
the study simply because, firstly majority of the Muslim 
Rajputs are settled in Thanna Mandi and secondly, the 
investigator himself is a Muslim Rajput and has fairly good 
links in the vicinity under study. Lastly, to the best of 
the knowledge of the investigator no such study has been 
conducted so far. 
In Thanna Mandi tehsil there are around 40 small 
villages but there are only 10 major or big villages as 
shown in the Table No. 1. These 10 villages are important 
from the point of view of population composition as well as 
socio-cultural and economic activities. The Muslims of 
Rajouri district have been classified into four categories 
i.e. RajputS/ Gujjars, Kashmiries and others like Syed, 
Qurashi Mughal and Pathans etc. There are great 
dissimilarities among these four categories as far as their 
customs, trditions, practices, norms and values etc. are 
concerned. Furthermore, Muslim Rajputs besides following 
Islamic values, practices, norms and customs etc. also, 
follow and observe Hindu values, practice, norms and 
customs etc. Historically, the Muslim Rajputs of Jammu and 
Kashmir have been divided into many Vanshas, Gotras and 
Jatis. Historians have also labelled them as Suraj Vanshi 
and Chandra Vanshi, etc. 
In all there are about fifteen known sub-caste 
among the Muslim Rajputs in Jammu. Majority of the Muslim 
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Rajputs representing different sub-castes are principally 
engaged in agriculture and allied occupations and few are 
in government services. 
Classification Among Muslim Rajputs : 
The following major sub-castes constitute the 
Muslim Rajput community in Thanna Mandi. 
(i) Jarral Rajputs : The Jarrals historically were the 
Rajas of Rajouri. Jarral Rajputs in majority who have 
embraced Islam are settled in Rajouri while on the other 
hand who have not embraced Islam are scatterdly settled in 
Hoshiarpur, Shiwaliks, Kellanoor (Punjab). It is also 
claimed that Bandala clan of Chamba (H.P.) also traces its 
origin from Jarral Rajputs. 
The Jarral Rajputs claimed that they belong to 
Chander Vanshi Panduas clan. According to Mirza Zaffarullah 
Khan , Jarral Rajputs ruled Rajouri state independently for 
centuries. Jarral Rajputs are the descendants of Raja 
"Jir-Rao". 
1. Khan, Zaffarullah (1892). Tarikh Rajgan-e-Rajour. 
The first Jarral Rajput v7ho embraced Islam v/as Raja 
Sab Sinah 5th generation of Raja "Jir Rao". He embraced 
Islam alongwith his son Neel Sinah and other relatives in 
1174 A.D., during the period of Sultan Shahbuddin Ghori. 
Later on the name of Neel Sinah at the advise of Shahbuddin 
Ghori was converted as Nooruddin. Nooruddin ruled Rajouri 
and kingdom remained in the hands of his clan for about 
seven centuries. During Jarrals' rule Hindu Rajputs were 
given first preference in Armed forces. Raja Rahimullah 
Khan was the last Muslim Jarral Rajput ruler of Rajouri 
2 
upto 21st October 1846 A.D., when Mahraja Gulab Singh 
captured Rajouri. After his defeat Rahimullah Khan shifted 
to Kangra. Thus the rule of Nooruddin clan came to an end. 
The Jarrals were first given the title of "Nawab" 
by Akbar and later on the title was changed as Mirza which 
is still prevalent in Jammu and Kashmir. Jarrals are nostly 
settled in Kangra, Wazir Abad, Gujjranwala (Pakistan) and 
Kallanoor. In Poonch few families have also settled in 
tehsil Surenkote, Gunddi and irany of these families have settled in 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
2. Kesarwani, S.N. (1992). Monuments of Rajouri District, 
Rahar-e-Rajouri-92. North Zone Cultural festival cum 
workshop, 8th and 9th May. 
other villages . ' of district • Rajouri such as Behrote, 
Lah, Khablan, Saj, Dharal, Ujhan and Dundkote. These 
villages come under Thanna Mandi tehsil. Some families are 
inhabiting in Badhoon, Dhangri, Rajal as well as in proper 
Rajouri. 
In the past, Jarral because of common lineage 
confined their familial and matrimonial relationship among 
themselves and to marry outside their own clan was 
prohibited but now they are not so rigid in matters of 
materimony as they were in the past. 
(ii) Khokhar Rajputs : There are two branches of Khokhar 
Rajputs, one is known as Kutub Shai Khokhar and the other 
as Rajput Khokhar. Kutub Shai married with the daughter of 
a Hindu Rajput Raja. The offsprings of them even today are 
known as Kutub Shai Khokhar. Rajput khokhar were the 
domiciles of India and were originally the followers of 
Hinduism, later on they embraced Islam and with the passage 
of time most of them settled scatteredly near Jehlam, 
Pinddadan Khan, Ahmedabad and Pothar. In Rajouri Khokhars 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch. 
are residing in some villages such as Saj, Rajdhani (Thanna 
Mandi), Patrara, Kotlikalaban, Darilylyot, Draddi, tehsil 
Mendar, Dhargloon, Urrie, Harnie and Suyan, Poonch 
district. The Khokhar Rajputs of these areas embraced Islam 
during the regime of Jahangir. Marriage among Kutub Shai 
Khokhar and Rajput Khokhar is permissible. Khokhar Rajputs 
constitute around 3% of the total Rajputs' population of 
Thanna Mandi. Marriage alliances among Jarral Rajputs and 
Khokhar Rajputs were not permissible traditionally, but 
with the passage of time marriages among them have become 
operative. 
(iii) Bhatti Rajputs : Bhatti Muslim Rajputs trace their 
origin from "Lord Kirhsna" . Bhatti Muslim. Rajputs are 
mostly settled in Rajouri and Poonch. The Bhatti Rajputs 
settled in Rajouri and Poonch claim that they migrated from 
Rawalpinddi, Jehlam, Jammu and Kashmir. They also claim 
their lineage to Chandra Vanshi. During Mughal rule Bhatti 
Rajputs embraced Islam. Bhatti Rajputs are settled in 
different villages of Rajouri district such as Saj, Dodason 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
Bala, Khablan, Behrote, Rajdhani, Shahdara Sharief. All 
these villages constitute Thanna Mandi tehsil. 
Bhatti Rajputs also follow the same customs and 
traditions as observed by other Muslim Rajputs of the 
state. Moreover, at present there are no intermarriage 
restrictions among them. 
(iv) Janjua Rajputs : Janjua Rajputs claim their descent 
from Raja Mall, a Rathore Rajput, who migrated from Kanoj 
early in the 10th century, during the period of Sultan 
Mahmood and embraced Islam, 
In district Poonch, some families of Janjua Rajputs 
are settled around Dhook, Poth and Mendar. They claim that 
the first person of their community was Asia Khan who 
settled in Poonch district. Some families of Janjua Rajputs 
have settled near Kotli Kalaban, Saj, Rajdhani, Kalali and 
Shahdara Sharief, Janjua Rajputs maintain their family and 
marriage relationships with Khokhar and other Muslim 
Rajputs. The main occupation of these people is 
agriculture. 
1. Bigley, A.H. and Cunningham, W.B., Rev. by Longden, A.B. 
(1972). Introduction to History and Culture of Dogra, 
10 
(v) Salohria Rajputs : The clan claims its origin from 
Lunnar race, and hold that their ancestors came from 
Dekhan, they are a very numerous tribe located chiefly 
X 
around Gurdaspur and Sialkote districts.' Some of their 
customs and traditions are still operative according to 
orthodox Hindu ideology. 
According to the historical records, Rajputan-e-
Punjab, Salohria is a branch of Chandra Vanshi Rajputs. The 
origin of this clan is associated with Raja "Sisoo" son of 
Raja Jaispal of Punjab, who was king during 13th or 14th 
century B.C. 
When Mahmood Guznawi invaded India in 396 Hidgree, 
2 
the ruling king of this tribe Jaispal embraced Islam. 
Hov;ever, prominent members of this Rajput community are 
settled in Gurdaspur, Kangra, Jammu and Kashmir and in 
other states of the country. Among them many are still 
follov/ing Hinduism while others have embraced Islam. Among 
Salohria Rajputs some are landlords, Zaildars, and 
1. Bigley, A.H. and Cunninghem, W.B. Rev. by Longden, A.B. 
(1972). Introduction to History and Culture of Dogras. 
2. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
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the ruling king of this tribe Jaispal embraced Islam. 
Hov/ever, prominent members of this Rajput community are 
settled in Gurdaspur, Kangra, Jammu and Kashmir and in 
other states of the country. Among them many are still 
follov/ing Hinduism while others have embraced Islam. Among 
Salohria Rajputs some are landlords, Zaildars, and 
1. Bigley, A.H. and Cunninghem, W.B. Rev. by Longden, A.B. 
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2, Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
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Numberdars, one branch of this clan came from Kashmir to 
Rajouri and Poonch and settled in different nearby villages 
such as Fatheypur, Dunna, Mangota etc. These villages also 
come under Thanna Mandi tehsil. This Rajput clan never 
established any family and marriage relations with other 
Muslim Rajputs. Their marriage relations are confined to 
the Muslim Gujjars of Rajouri or Jammu. But peculiar 
characteristic of this tribe is • that the people of this 
caste are enumerated in the Gujjar community which are not 
treated as Rajput in Jammu and Kashmir. But so far as their 
historical background is concerned this group belong to the 
Rajput clan. 
(vi) Domal Rajputs : Like others, Domals also belong to the 
Muslim Rajput community. Originally they v/ere Hindus. As 
per common belief among Muslim Rajputs Dharam Cnahd and 
Purab Chand were two brothers hailing from the 7th 
generation of Raja Chib Chand of Bhimber (Pakistan). Dharam 
Chand the elder brother of Purab Chand first embraced Islam 
at Delhi and could not return to Bhimber because of 
1. Fauq, Mohammed Din (19 41) Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
12 
familial conflicts. It is also believed that he v/as killed 
on way when he was returniny to Bhimber. When the members 
of this Rajput community came to know that Dharam Chand has 
embraced Islam at Delhi, they made Purab Chand king of 
Bhimber. Later on Purab Chand after becoming the king of 
Bhimber also embraced Islam and changed his name as Doom 
Khan. Thus Domal Rajputs claim their descendency from Raja 
Doom Khan and it happened about four hundred and tv/enty 
five years before A.D. 1941 . After some time he migrated 
from Bhimber and settled in Rajouri, village (Rajdhani), 
Raja Doom Khan was buried at "Narrouni" a small village 
near Rajdhani. Domal Rajputs still celebrate his death 
anniversary every year by offering 'Fathia' at his grave. 
(vii) Chib Rajputs : The origin of Chib Rajputs can be 
traced from "Raja Dharam Chand" Alias, Shadab Khan of 
2 
Bhimber. The name of Chib Rajputs as a clan started after 
the name of Raja Chib Chand seventh descendent of Raja 
Dharam Chand. 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
2. Ibid. 
13 
Chib Rajputs are mostly settled in Daghv/ar, 
Havalie, Dehrakote, Rajdhani, Shahdhra Sharief and some 
other villages of Thanna Mandi Tehsil. 
The authentic and accurate period of their conver-
sion is not available, but like other Muslim Rajput 
communities their conversion is believed took place during 
the Muslim rule in India. They maintain family and marriage 
relations with other Muslim Rajputs. 
(vii) Chauhan Rajputs : Chauhan Rajputs, after the defeat 
of Prithvi Raj Chauhan by Mohammad Ghouri in 1193 A.D., and 
consequent down fall of Chauhan kingdom at Delhi, the clan 
was probably split up into small groups, who, when they 
arrived in other state were not treated as being on an 
equal with the ruling race. In Kangra the Chauhans claim to 
be the first grade Rajputs and take wives from Katoch. 
Most of the Chuahans live in Jammu and Kashmir and 
some of them have embraced Islam. They are identified as 
Gujjars, They claim that they are the sub-caste of Gujjars 
so far as their conversion is concerned, no authentic date 
1. Bigley, A.H. and Cunningham, W.5. Rev. by Longden, A.B. 
(1972), Introduction to the History and Culture of 
Dogras. 
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or period is available. Though it is believed that they 
converted to Islam after the defeat of Prithvi Raj Chauhan 
during the period of Mohammad Ghori in 1193 A.D. They have 
settled around the adjoining areas of Pirpanjal, Dodason 
Bala, Mangota, Fatheypur, Behrote, Dharal and Nadian etc. 
Their means of subsistance is cattle rearing. Some are 
leading pastoral life, they shift their goats and sheeps to 
the valley of Kashmir by crossing Pirpanjal "through Mughal 
road" and spend their summer season. They constitute 2% of 
the total population of Rajputs in Thanna Mandi tehsil. 
They do not have their family and marriage 
relations with other Muslim Rajputs except Salohria, 
Kataria, Saud, which are the sub-castes of Muslim Gujjar 
community. 
(ix) Manhas Rajputs : Manhas Rajputs claim their descent 
from Lord Rama of Ayodhya. They say that their ancestors 
came from the plains of Sailkote, some of them then moved 
to Jammu. It is also said that the Jamwals are also the 
descendents of Manhas. manhas Rajputs of Rajouri and Poonch 
1. Fauq, Mohammed Din (1941). Tarikh A.qwam-i-Poonch, Zaffer 
Brothers, Lahore. 
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are the descendants of Raja Joug Rao, who was from the 58th 
generation of Raja Jamboo Lochun. Raja Joug Rao had two 
sons, Millan Hans and Suraj Hans. Maharaja Hari Singh of 
Jammu was from 35th generation of Suraj Hans, other Manhas 
families belonged to the generation of 'Millan Hans' being 
descendant of Millan Hans they were known by the title of 
Manhas. 
Manhas Rajputs live in various districts of Punjab 
Jammu and Kashmir as well as in various tehsils of Poonch 
and Rajouri. All these Rajputs claim the same origin. They 
live in the tehsil of Surunkote, Poonch, Ghambir Mughlan, 
while some families are residing in tehsil Thanna Mandi. 
Manhas Rajputs of Rajouri and Poonch are the Muslims but 
those who live in Jammu are the Hindu Rajputs. 
The Muslim Manhas Rajputs also follow some customs 
and traditions, similar to that of Hindu Rajputs, Mohammed 
din Fouk in his book, "Tarikh Aqwam-i-Poonch", has stated 
that the Manhas Muslim Rajputs of Poonch perform the 
customs of Prohits , according to their culture and 
traditions, one of the branches of Brahman, known as 
1. Fouk Mohammed-din, (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
16 
Kajouria Brahmans are the prohits of Manhas Rajputs of 
Poonch. Manhas held Kajouria Brahmans in high esteem and 
extend all respect to them on account of their services 
V7hich they offer as and when required. In tehsil Surenkote 
(Poonch) a small 'choki' a seat of stone on which ritual of 
'Tikka' ceremony used to be performed is still available". 
They wear particular dress of yellow colour at the time of 
marriage and follow the Hindu and Muslim rituals of 
marriage collectively. 
Period of their conversion is not available, it is 
believed that, like other Rajputs they also converted to 
Islam during the period of Sultan Mahmood. After conversion 
many persons among Manhas were knovm by the name of Sheikh 
and Sardar but majority of these are known by the Sirname 
of Manhas. Though they had left their original religion 
(Hinduism) but their title as Manhas is still attached to 
their names. Mohammed din Fouk writes that, an old nan of 
Manhas community residing in tehsil Havelie said, that we 
have listened from our ancestors that therefore fathers had 
migrated from Plourah to Rajouri and Poonch districts. 
Manhas Rajputs who live in a village of Ghambir Mughlan had 
17 
also migrated from district Poonch. This village is in the 
West of Thanna Mandi. Majority of them are educated. They 
are more or less agrarian and some members of this community 
are serving in government departments. 
In the past they had no family and marriage relations 
with other Rajputs. But with the passage of time they have 
established their family and marriage relations with other 
Muslim Rajputs. 
(x) Malik Rajputs : People of this community mostly live in 
the higher part of tehsil Thanna Mandi, lying at the foot of 
Peerpanjal Range. It is situated about 12 miles northeast of 
Rajouri town, which is called Darahal. Maliks have also 
settled in other parts of the Kashmir valley and in some 
villages of district Poonch. 
Mohammadan title was given to them by Akbar. The 
Maliks were appointed by the king as in charge of the 
passes that led into kashmir. Villages were granted to then 
to be held by the tenure of this service; they were to 
defend these passes and appear in the field, when required. 
The charge become hereditary, and these Maliks of Darahal 
as well those on the other frontiers of Kashmir 
undoubtedly. Doubtless represent the original officers of 
Akbar. Those at Darahal, though in some respects resembles 
the rest of the Chibalis, still have some thing distinctive 
in their appearance; for instance, their beards are long 
and waving. They give their daughters in marriage to the 
Jarrals of their neighbourhood who are Mohammadanised 
Rajputs. 
Maliks have settled in Darhal and in some other 
villages of Rajouri and Poonch districts, such as, Gundhi 
(Fazal Abad), Surankote, Mendar, Poonch and also in Bodhal, 
some families are residing in the higher part of Ghambir 
Mughlan village, where the people of Mughal community live 
and Maliks constitute 2% of the total population of that 
village. Literacy rate among this caste is higher in 
comparison to other communities. 
They have cultivated and developed a separate 
language and dialect of their own, different from other 
Rajputs castes. They claim that their origin starts from a 
place in Kashmir region called 'Punjura' and their 
1. Quarter Master General in India in the Intelligence 
Branch (1974). Gazetteer of Kashmir and Ladakh, Vivek 
Publishing House, Delhi, India. 
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ancestors came first at 'Shahdara Sharief, a holy place in 
Thanna Mandi, where Syyed Peer Gulam Shah lived. He was a 
great Muslim saint, a shrine has grown round his tomb. It 
is said that ancestors of these Maliks of 'Shahdra Sharief 
and 'Ghambir Mughlan' served him (Baba) during his life 
time. After Baba's death, they inherited the property in 
terms of land, which was given to Baba by Maharaja Gulab 
Singh as Jagir. Other people who served the saint v;ere 
Bhatti, Qurashi, Ghagkhar and Chib. Generations of these 
people lived in Shahdra Sharief. It is claimed that there 
were seven disciples of the Baba who attended him 
throughout his life. 
In the past they had family and marriage relation 
only among the clans of seven followers of the saint. Caste 
of these followers such as Chib, Gukhar, Bhatti and Malik 
denotes a fact that these people are Rajputs, because most 
of the Hindu Rajputs of these castes are settled in Jammu 
and other districts of Punjab. These Muslim Rajputs also 
follow some customs and rituals of the Hindus. The period 
of their conversion is not traceable. 
(xi) Manyal Rajputs : Before, eight hundred years Rajouri 
was ruled by a Hindu Rajput Raja Amna paul. He belonged to 
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Paul Rajput caste. He was the last king of his family and 
v/as killed by Raja Nooruddin jarral in 1194 A.D. 
Manyal Rajputs claim that they are the offsprings 
of Raja Amna Paul. During the period of downfall of Raja 
Amna Paul, most of his family members are relative had 
settled in Budhal, Muthi Dahara and Tehsil Kotli Majwal in 
order to defend themselves. 
According to Mohammed din Fouk, a Hazrat, Dhood 
Haqani converted Manyal Rajput to Islam, during that period 
2 
many other castes also embraced Islam. 
The first Manyal Rajput, who embraced Islam, was 
from the 7th generation of Raja Amna Paul. After 
conversion he was known by the name of Dien Mohammad, he 
had a son, Fathe Mohammad settled in 'Moharra'. According 
to Fathe Mohammad his father belonged to the Raja Amna 
Paul's decendency due to which people called him Fathe 
Mohammad Manyala, his clan is still known by the same 
title. Manyal Rajputs have their family and marriage 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
2. Ibid. 
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relations v/ith Mahas, Gukhar, Thakyal, Klotteras and other 
Rajput tribes. 
(xii) Gukhar Rajputs : Gukhar Rajputs claim that they are 
the offsprings of 'Sultan Gohar' of 'Asphan' Iran. They 
also state that Sultan Gohar's seven generations 
continuously ruled Tibet and Kashmir. The last ruler was 
'Sultan Rustum Gukhar' who was killed by the Kashmiries and 
his son ran away towards Sultan Kabil Subkutgeen in Guzni. 
2 
Sir Lepel Griefen has challenged the claim of 
Gukhar regarding their origin and that they ruled Tibet for 
a long time, but accepts that they ruled Kashmir for some 
time as some ruins were found in North-western corner of 
the state. He has stated that there v/ere two sons of Sultan 
Sikander, Sultan Ali Shah and Shazada Shai Khan. They were 
also known by the name of 'Sultan Zainulabedin' and 'Rudd 
Shah'. These two brothers used to quarrel among themselves. 
Shai Khan went to Punjab and sought Jassrat Gokhar's help. 
After a bloody war Shai Khan arrested his brother and 
1. Fauq, Mohammed Din (1941). Tarikh Aqwam-i-Poonch, Zaffer 
Brothers, Lahore. 
2. Ibid. 
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became the king of Kashmir and thus Jassrat along with his 
tribe entered Kashmir first. 
According to Tarikh-e-Freshta and Tebkat-e-Akbari, 
Gukhar remained Hindus during the period of Sultan Mohammed 
Guznawi and when Sultan Mahmood attacked on Raja Jaipaul, 
Gukhars were his supporters. It happened in 1008 A.D., but 
Gukhar Rajputs embraced Islam during the period of 
Shahbuddin Ghouri. 
These Gukhar Rajputs are the progenies of 'Jassrat 
Gukhar'. They are settled in different villages of Rajouri 
and Poonch. It cannot be traced that when these tribes came 
to Rajouri and Poonch. They claim that their ancestoral 
place is Jehlam and Rawalpindi. Records regarding causes 
and time of their advent in Rajouri and Poonch are not 
available. After the dovznfall of Mughal rule Sikhs captured 
power in Punjab and thus Ghakhars moved from Punjab toward 
different parts of the Jammu and Kashmir state. This period 
is speculated as the period of arrival of Gakhar Rajputs in 
Rajouri and Poonch. They have family and marriage relations 
1. Nizam-ud Din (1920). Tabaqat-i-Akbari, 3 Vols. Lucknow. 
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with other Muslim Rajput castes. Majority of this tribe is 
agrarian. They are settled in Shahdara Sharief, Rajdhani, 
Saj, Behrote, Palama, Dharal, Budhal, Thanna Mandi and in 
other villages of Poonch district. 
(xiii) Feerozal Rajputs : Feerozal Rajputs are also a 
branch of Gukhar Rajputs. Gukhar Feeroze Khan was the fore-
father of this clan who embraced Islam during the period of 
Sultan Shahbuddin Ghouri. 
Historically, as stated by Mohammad-din Fouk, 
Feerozal Rajputs had played significant role in the past, 
but at present majority of the members of this community 
are illiterate. 
They are mostly settled in the villages of Poonch, 
such as Kallar Morah, Kullutta, Pemrote, Darian, Narr 
Ferrozalan etc., and in a small village between Rajouri and 
Poonch which is called Chandyal, they also live in Thanna 
Mandi, Behrote, Lah, Saj etc. They have established their 
marriage relations with other Muslim Rajputs. 
(xiv) Kamlak Rajputs : Majority of the Kamlak Rajputs are 
settled in Azmatabad, a village situated in the North of 
Thanna Mandi tehsil, Kamlak Rajputs constitute 95% of the 
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total population of this village. These people do not have 
any historical background, but they claim that they are the 
descendants of Raja Azmat Khan Kamlak, who, migrated from 
Budhal to this village. At present some Hindu and Muslim 
Kamlak Rajputs live in tehsil Bundhal. These Hindu and 
Muslim Kamlak Rajputs are deeply interested in folk 
cultural activities, such as wrestling, rural games and 
competitions and they attach great importance to such 
activities in their society. The majority of f'amlak Rajputs 
are illiterate, their means of subsistence is agriculture. 
They follow and observe some customs and rituals similar to 
Hindu Kamlak Rajputs. They are not rigid in the matters of 
matrimony. Among them, marriage and family relations with 
other Muslim Rajputs are permissible. 
(xi) Thakker Rajputs : Thukker Rajputs connect their origin 
with Hindu Thakars, which is considered to be a superior 
Hindu Rajput caste in Jamm. Thukker Rajputs have no written 
history about their origin, but they claim that before 
conversion to Islam they were Hindu Thakars. The Thukker 
Rajputs are settled in Budhal, Saj and some other villages 
of Rajouri and Poonch. Majority of the Muslim Thukker 
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Rajputs live in Rajdhani a small village which is situated 
in the West of Thanna Mandi, they constitute about 60% of 
the total population of this village. Period of their 
conversion to Islam is not available. Their major 
occupation is agriculture, but some of them are engaged in 
the occupation of barber. These Thukker Rajputs do maintain 
family and marriage relation with other Rajputs, but those 
v7ho have adopted Barber's occupations are not socially 
allowed to have marriage alliances with other Muslim 
Rajputs. They marry within their own occupational group. 
Objectives of the Study : 
The following are some of the major objectives of 
the present study. 
i) The investigator has ventured' to undertake the study 
as to the best of his knowledge no investigation has 
been done on Muslim Rajputs of Thanna Mandi. 
ii) To find out whether changes in the family pattern have 
taken place or not. 
iii) To find out whether changes in marriage patterns and 
customs have taken place or not. 
iv) To find out whether changes have occurred in the 
religious approach and outlook among the Muslim 
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Rajputs or not. 
v) To investigate whether changes have taken place in the 
attitudes of Muslim Rajputs tov/ards education or not. 
vi) To find out whether changes have taken place in the 
economic standards of Muslim Rajputs or not. 
Hypotheses : 
The following are the hypotheses of the present 
study : 
i) It is proposed that the present investigation would be 
of great academic value as probably no such work has 
been done in this area, 
ii) It is expected that with the passage of time change 
has taken place in the family pattern, 
iii) It is proposed that changes have occurred in the 
pattern of marriage and related customs, 
vi) It is proposed that changes have taken place in the 
religious outlook and practice, 
v) It is expected that with the passage of time and 
advancement of education the attitude of the Muslim 
Rajputs towards education have changed. 
27 
vi) It is proposed that on account of advancement in trade 
and Governmental policies and programmes the economic 
standard of Muslim Rajputs have changed. 
**** 
REVIEW OF LITERATURE 
CHAPTER - II 
REVIEW OF LITERATURE 
The present chapter deals with the findings and 
observations of the researchers related to the investi-
gation under study. In this chapter a fev7 selected studies 
pertaining to Rajputs and Muslim Rajputs have been 
presented. In this area of investigation in general, to the 
best of the knowledge of the researcher little work has 
been done and in particular no v/ork has been done with 
reference to the Muslim Rajputs of Thanna Mandi, District 
Rajouri, J & K. Therefore, the number of such related 
studies is also very few. 
1 
Leigh. Minturn & John T. Hitchcock (1962) have 
studied the socio-cultural conditions of Rajputs of 
Khalapur. The Rajputs of Khalapur are basically agricul-
turists and land lords. They resisted conversion to Islam 
and fought with the Muslim invad^ors. As a result of 
constant fear psychosis from the Muslim rulers during 13th 
century, majority of them left Khalapur and settled in 
other places of the country but some Hindu Rajputs embraced 
Islam. 
1. Leigh Minturn & John T. Hitchcock (1962), The Rajputs of 
Khalapur, India, J'^ hn Wiley and Sons, Inc. New York. 
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He has also highlighted some differential customs and 
traditions of Khalapur Rajputs, for example when a women 
returns to her own village to visit her parents, she does 
not observe purdah and can go about freely. As a rule they 
do not marry within the same villages as most of them belong 
to the same clan. A young bride usually returns home for a 
-/ 
protected visit after the first months or^ few weeks of 
marriage and spends about half of the first eight years of 
her married life in her mothers home, sometimes visits for a 
year or more at a time. She is treated as a special guest 
with no household duties. The emotional ties of women to 
their parental homes are very strong. 
Land property passes from father to son and jewellery 
from mother to daughter. A man can not sell his wife's 
ornaments or jewellery without incurring strong social dis-
approval, hence, jewellery or ornamental property among 
these Rajputs usually remains in the female's line. Dowry 
which a wife brings to her husband's house is passed on to 
the mother-in-law who distributes it among the members of 
the household or includes them in the dowries to be given to 
her own daughters. 
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Virtually, all the cash assets of the Rajput family 
are obtained through the sale of sugar cane and wheat. Grain 
which is not sold are stored in womens' quarters for family 
consumption. The surplus stored grain provides the women 
some small independent source of income. They use them as 
barter for items at the village stores and sell small 
quantities for cash. Women do not usually consult their 
husbands before making such purchases. Cash is usually kept 
underground in the courtyard from the point of view of 
safety. 
The adult Rajput men and women in Khalapur have a 
different life style and clearly differentiated status and 
roles. Men control the economic welfare of the family. 
Although women can own property legally, but it is very 
difficult for them to support themselves and to manage their 
own legal rights as far as property matters are concerned. A 
woman could only attempt to do so through her sons or 
brothers. Although, women may vote but they cannot attend 
political meetings or speeches at public places or openly. 
Men have the power to veto any suggestion made by the women. 
VJomen are discouraged from getting more than rudimentary 
education and men generally keep their wives-in Purdah. 
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The males also control even the physical movement of 
their wives. A man if angry or inconsiderate, may beat his 
wife, refuse to try and provide medical care and may even 
prevent or cut short her visits to her own home or refuse to 
call back from a visit to her own family. 
The subordinate status of woman is further emphasized 
by the custom that women must crouch on the floor and pull 
their saries over their faces in the presence of their 
husbands or any other male member older than their husbands. 
They cover their faces even in front of older low caste 
serving men. 
Singh, Ram Bali (1975) in his book, "A RAJPUT CLAN 
SETTLEMENT IN VARANASI DISTRICT" has reported that the 
region was affected by the internal migrations of Rajput 
clans in the 11th and 12th centuries, the most effective 
migration of Rajput clans accompanied the Muslim invason in 
1194, when the Gahadwal power of Kanauj was smashed by Mohd. 
Ghori. Singh has tried to study and analyse the following-
component elements intertwined together in actual reality : 
1. Singh, Ram Bali (1975). A Rajput clan settlement in 
Varanasi District. 
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1) A Study of existing types of rural settlements through 
the determination of the degree of settlement concentra -
tion and dispersion. 
2) A continuous and consistent account of the cultural 
succesion and delineation of the details of landscape of 
transformation in the area by aboriginals and Rajputs in 
order to recapitulate the process of origin and spread of 
Rajput clan settlements and associated geographical 
characteristics as well as the phases of spatial 
diffusion. 
3) A discussion of some salient morphological 
characteristics of typical Rajput villages in order to 
evaluate the role of various historico-cultural and 
religio-social factors as determinants of residential 
patterning and social space structure. 
4) An examination of the relationship between the evolution 
of dominant lineage territories and the territorial 
system through different cross-sections of time. 
Specifically outlining the role of 'Turufs', 'Thoks', 
'Pattis' and clan areas in the delineation of boundaries 
of 'Mahals' 'Tapas' and 'Parganas'. 
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Hussnain, F.M. (1977)''- in his book, "Hindu-Kashmir", 
has reported the history and culture of the people of Jammu 
and Kashmir, as well as the advent of Muslims in the state. 
He has stated that Sukhdeva extended his patronage to the 
Muslims and many of them, who had come to seek employment in 
Kashmir v/ere bestowed with important jobs in the kingdom, 
some of them were the local converts (Rajputs) but most of 
them had come from outside. Some of them who were nobles and 
descendants of the ruling family enjoyed much respect and 
power in the kingdom. One of them was Shahamira son of 
Teharala of the Arjun's lineage, the hero of "Mahabhart ". 
Shahamira came to Kashmir along with his family in about 
1313 A.D., and was posted as Commandant. His ancestors 
embraced Islam. 
Muslim invaders in order to divert the attention of 
the people invaded Rajouri and laid seige of the fort, but 
met with strong resistance. Lavanyas who were prosecuted by 
the Muslim rulers fled in all directions and some of them 
embraced Islam. 
1. Hussnain,F.M. (1977). Hindu Kashmir, Delhi. 
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Drew, Fredric (1875) has stated that Chibhali (Muslim 
Rajputs) originally belong to Chibhal a part of the outer 
hill region lying between Chinab and the Jehlum rivers, it 
appears that the word Chibhal came from Chib which is the 
name of one of the Rajput Tribes. 
Chibhali, Mohammadanized Hindus still retain some of 
the old caste rules; not, in deed, as to eating, for all 
Mohammadans will eat together; but in the matter of inter-
marriage. Regarding marriage they will either miarry in their 
ov7n separate caste or take a wife from the one below to them 
and give their daughters to caste above to them. Besides, 
Rajputs there are many Mohammadanised Jats in Chibhal. There 
are many races among the Chibhalies but the traces of their 
origin are not available. An important and high caste is one 
called Sudan, settled in the area of Poonch and Jehlam. A 
general name for the other high caste of Chibhal is 'Sahu'. 
2 
Sharma, Sanjogta (1992) "Pahari people in Rajouri", 
has stated that all the people residing in the hilly areas 
1. Drew, Fredric (1875)- " ^^P- (1971). The Jammu and 
Kashmir Territories, A Geographical Account, London, 
Edward Sterford Press (Reprinted), Delhi, Orient 
Publications. 
2. Sharma, Sanjogta (1992). Pahari People in Rajouri. Bahar-
e-Rajori-92 North Zone Cultural Festivals cum Workshop. 
8th & 9th May, 1992. 
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are commonly known as Paharie people v/hich also include the 
Muslim Rajputs. These paharie people both Hindus and Muslims 
have separate but same paharie dialects which is commonly 
understood in Jammu and Kashmir. Their main occupation is 
agriculture. Urbanization in recent years has very little 
impact on their life style and culture, with the passage of 
time some paharie people have left their traditional 
occupation of agriculture and are working in defence and 
government services in local areas like teaching. Paharie 
people engaged in agriculture are not yet acustomed to or 
have adopted the modern agricultural technology. Collection 
of animal fodder popularly known as "laitree" is one of the 
important activities among the paharies. It involves fodder 
collection for the whole season, paharie people have simple 
marriage ceremonies and are orthodox -^tov.Brds intercaste or 
inter community marriages, they regularly participate in 
folk songs and dances along with sports activities like 
wrestling, kabaddi and "Itti-tella" etc. The literacy rate 
of Pahari people is comparatively higher as far as Gujjars, 
Bakarwals and others are concerned. 
Paharie people though orthodox regarding intercaste or 
inter community marriages have been the initiators of 
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urbanization as they were the first to accept the Government 
schemes and programmes for rural development. Present 
generation of the paharie people has somev/hat changed their 
approach towards life style and seems to be more interested 
in receiving education,in gaining knowledge and information 
regarding health and hygiene and modernization for which 
they remained deprived for decades due to ignorance. With a 
rich cultural heritage they can build a sound socio-economic 
structure and further cause of millions having the potential 
but not the opportunity for development. 
Shah, A.M. (1993) in his article, "Lineage Structure 
and Change in a Gujrat Village", has presented a preliminary 
analysis of the lineage structure and change in Radhvanaj 
village in Central Gujarat. 
As reported by Shah, according to the census of 1825 
Radhvanaj had a population of 716 persons divided among 159 
households. The population was divided into 25 castes. Among 
these 25 castes Rajputs with in their sub-castes as well as 
riolesalam or Muslim Rajputs are included. Rajputs and Muslim 
Rajputs belong to warrior and land lords classes. 
1. Shah, A.M. (1993). "Lineage Structure and change in a 
Gujarat Village". Quoted from Family Kinship and Marriage 
in India (Patricia uberoi), Delhi. 
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Shah has reported that Molesalam Rajputs were 
originally Hindu Rajputs, converted to Islam during the 14th 
and 15th centuries, but they continued to retain many Hindu 
and even typically Rajput customs. Their caste name was 
symbolic of the mixture of Hindu and Muslim traits. The 
Molesalam Rajputs have continued to retain a number of 
Hindu, and particularly Rajput, features of social structure 
and organisation even after conversion to Islam for 
instance, their clan and lineage structure is the same as 
that of Hindu Rajputs. Of their 8 households, 4 belonged to 
the Rathod clan and 4 to the Mahinda. The 4 Rathod house-
holds were the descendents from the same original ancestors 
as the Hindu Rathods but in the 15th or 16th century one of 
the descandents of the original ancestor converted to Islam 
and the descendants of the later were outcasted from the 
Hindu Rathods. The Hindu and Muslim Rathods had a common 
Barot, a common book of genealogies and several other common 
social institutions. Even today the Muslim Rathods say that 
they are decendents of a single ancestor and distinguish 
themselves from other Hindu Rathods. They explicitly say, 
that we are divided by religion but not by ancestry. They 
live in the same ward and are bound by close collaborations 
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in several activities. One may legitimately consider the 
Molesalam Rathods as forming one of the segments of the 
Rathod. Lineage for certain activities but not for certain 
others. Such continuity of lineage relationship between 
Molesalam and Hindu Rajputs is found in many villages and 
towns in central Gujarat, and has encouraged the continuity 
of Hindu culture among the Molesalams. 
The analysis of above submitted studies indicate that 
majority of Muslim Rajputs embraced Islam between 12th and 
14th century A.D. Furthermore, Muslim Rajputs have not only 
settled in Jammu and Kashmir state, rather they have sca-
tteredly settled in other states of the country. Moreover, 
majority of the Muslim Rajputs are still retaining the 
traditional Hindu customs, practices and norms etc. with 
respect to family, marriage and other aspects of life. 
PLAN AND PROCEDURE 
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CHAPTER - III 
PLAN AND PROCEDURE 
The present chapter deals with the plan and procedure 
adopted for the investigation. 
SAJIPLE OF THE STUDY 
The sample of the present study has been drav/n from 
the male respondents residing in Behrote, Darhal/Dadaj, 
Shahdara and Thanna. These are the important and bigger 
villages of Thanna Mandi tehsil. In all 315 respondents out 
of the total population of the Muslim Rajputs residing in 
these villages constitute the sample. The sample has been 
drawn by adapting simple random sampling method. In all on 
the basis of Panchayat locations there are 10 broad based 
villages within the premises of Thanna Mandi tehsil. The 
Researcher has confined present investigation to the above 
stated fourvillages simply because they are the more active 
seats of socio-cultural and economic activities and 
moreover, majority of the Muslim Rajputs except Shahdara and 
Thanna reside in these villages. Thanna has been selected as 
it is the tehsil headquarter as shewn in the table below. 
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Table 2 : Population of selected village 
Name of the Total Male Female Muslim Percen- M H S 
village population Rajputs tage 
Behrote 6761 3492 3269 2366 3 5% 6761 - -
Darhal/Dadaj 6156 3351 2805 3695 60% 6113 43 -
Shahdara 5860 3033 2827 1407 24% 5850 8 2 
Thanna 3578 1851 1727 509 14.2% 3538 40 -
(tehsil Headquarter) 
Total 22355 11727 10628 7977 35.7% 22262 91 2 
The above table is based on the census estimates of 1991. 
The census has not given any break-up as Muslim Rajputs or 
Non-Muslim Rajputs. According to the investigator's knowledge 
and information in these selected villages majority of the 
Muslim Rajputs reside. Furthermore, there are no non-Muslim 
Rajputs in these villages, as they are there in other tehsils 
or districts of Jammu and Kashmir state. 
SAMPLE COMPOSITION : 
The sample of the study has been drawn from the four 
selected villages, viz, Behrote, Darhal/Dadaj, Shahdara and 
Thanna. The sample has been drawn in accordance with the 
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population of Muslim Rajputs in each village. The 
composition of the sample drawn is reported below. 
Table 3 : Sample Composition 
Name of the - Total No. Sample drawn Percentage 
village' Muslim-Ra-jputs 
Behrote 
Darhal/Dadaj 
Shahdara 
Thanna 
2366 
3695 
1407 
509 
94 
110 
68 
43 
4% 
3% 
4.8% 
8,4% 
Total 7977 315 3.9% 
The total universe of the present study is 7977 out 
of which 315 respondents or 3.9% of the total population 
constitute the sample of the study. 
The data has been dichotomized and analysed on the 
basis of age, education and economic standards. The age of 
the respondents varies from 20 to 50 years and above as 
shown in the table below. 
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Table 4 : Age group of the respondents 
Age group (years) Persons Percentage 
20 - 30 77 24.44% 
30 - 40 78 24.76% 
40 - 50 84 26.66% 
50 - above 76 24.12% 
Total 315 
The educational standards of the respondents exhibit 
variations from belov; High School and upto Graduation and 
above as shown in the table below. 
Table 5 : Educational standards of the respondents 
Status Persons Percentage 
Below High School 198 62.85% 
High School 73 23.17% 
Graduate 32 10.15% 
Graduate above 12 3.8% 
Total 315 
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The economic status of the respondents varies from Rs. 
1500/- P.M. to Rs. 3500/- P.M. and more as shown in the 
table below. 
Table 6 : Economic status of the respondents 
Income per month Persons Percentage 
(in Rs.) 
1500-2000 137 43.5% 
2000-2500 84 26.7% 
2500-3000 56 17.8% 
3000-3500 25 7.9% 
3500 & above 13 4.1% 
Total 315 
TOOLS AND TECHNIQUES USED : 
In order to collect data, researcher developed an 
interview schedule to elicit responses from the respondents. 
In order to investigate socio-cultural and economic changes 
among the Muslim Rajputs, the researcher has framed 
questions related to family, marriage, religion, education 
and economic activities as it is claimed that these are the 
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important parameters to study and investigate the socio-
cultural and economic changes. In all sixty questions 
related to these parameters constituted the interview 
scheduled of the study. Fifty per cent questions from each 
category have been framed to elicit responses regarding the 
past traditions, beliefs and practices etc, and fifty per 
cent of the questions reflect the trends of prevalent 
traditions, beliefs and practices etc. Hence, by comparing 
the past and prevalent trends in the attitudes and 
observation of the respondents the researcher has tried to 
investigate the changes if any among the Muslim Rajputs of 
Thanna Mandi. 
COLLECTION OF DATA : 
The investigator after developing the interview schedule, 
started data collection from the above selected villages. 
The data was collected by the investigator personally by 
interviewing the respondents. It took roughly six months 
time in data collection. The entire data has been analysed 
and interpreted with the help of item analysis method. 
PROBLEMS FACED DURING THE DATA COLLECTION : 
The investigator passed through some pleasant and 
unpleasant experiences during data collection as submitted 
below. 
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Firstly, no proper historical record regarding the 
history of Muslim Rajputs was available to the researcher. 
Hence, the investigator had to confine to the little sources 
available in the state libraries. The available material in 
the state libraries were very old/decayed and not in a 
condition to be fully legible. The residents residing near 
the library centre informed the investigator that on account 
of Indo-Pak wars during 1947 and 1965 almost all the records 
of the libraries have been destroyed as well as some Muslim 
Rajput migrants from Rajouri to Pakistan took away the 
historical documents with them. 
Secondly, the respondents of the concerned areas were 
mostly illiterate. They were not in a position to understand 
the questions which were put to them. The researcher knew 
the local language and dialects of the community under 
study, hence the researcher presented the questions in their 
own dialect/language which consumed lot of time. 
Thirdly, some of the respondents exhibited their 
indi'fference to cooperate with the investigator because they 
were under some v/rong impression that the collected 
information might not be used against them. The investigator 
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got cooperation only v/hen he could fully convince them about 
his purpose and bonafides. 
Lastly, some of the respondents were residing around the 
higher altitudes where transport facilities were not 
available. Hence, the investigator had to travel long 
distances on foot which consumed a lot of time. 
ANALYSIS AND INTERPRETATION 
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CHAPTER - IV 
ANALYSIS AND INTERPRETATION 
The present chapter deals with the analysis and inter-
pretation of the data. The data has been analysed and 
interpretated on the basis of five parameters i.e. family, 
marriage, religion, education and economic separately. The 
data has been analysed and interpreted with the help of item 
analysis method. 
1. FAMILY : 
In the past joint family system was realistically 
operative among the Muslim Rajputs of Thanna Mandi. It 
consisted of father, mother and two or more married sons and 
their wives and children. They ate together at a common 
hearth and shared a single house, ovmed land in common, and 
worked together in the fields. The young married sons 
continued to live with their parents and reared their 
children in common courtyards. 
VJith the passage of time the first break in the 
pattern of joint family system usually comes when a man and 
his wife decide to have a separate hearth. This step may be 
taken with overt good nature and willingness on both sides 
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and may be rationalized on the basis of convenience. 
Furthermore,it also often results from tensions and quarrels 
among the women members of the family. 
Although, not always regarded as desirable, separate 
hearths are no real threat to the extended family, for basic 
patterns of authority and property allocations and economic 
co-operations are not broken. The older women of the family 
still enjoy the charge of giving out daily ration of food, 
the father runs the farm. The fathers remain active 
authoritative figures untill they are very old. Among Muslim 
Rajputs generally after the death of father the joint 
property is divided among his sons, but in some families the 
property is not divided among the sons rather the eldest son 
of the family takes charge as head of the family and all his 
youngers extended full support, cooperation and respect to 
him as head of the family. Further division, hov/ever, is a 
threat to basic pattern the division of courtyard into two 
sections by building a wall, or the setting up of a new 
household", separation of Milk Cattle, utensils: furniture 
and food etc. entails the division of property. Now 
the mother-in-law no longer has to be approached for 
the daily or weekly ration, and the young wife has a 
source of pocket money, for she can sell small 
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amount of grain at the store and may spend the money for 
bangles etc. without permission of her mother-in-law. 
Due to the growing pattern of nuclear family system 
in the present era, the strong traditional concepts of 
sympathy, emotional attachment tov/ards each other and the 
idea of established bonds of permament relationships among 
the Muslim Rajputs of Thanna Mandi have weakened. In the 
following table responses of the respondents towards family 
have been submitted. 
Table No.7: Responses towards family 
Item 
1. 
2. 
3. 
4. 
5. 
6. 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
Total 
number 
315 
315 
315 
315 
315 
3|5 
315 
315 
315 
315 
315 
315 
N 
300 
295 
305 
300 
313 
301 
304 
306 
310 
300 
312 
280 
Y 
a 
•o 
95.23% 
93.65% 
96.82% 
95.23% 
99.36% 
95.55% 
96.50% 
97.14% 
98.41% 
95.23% 
99.04% 
88.88% 
N 
15 
04 
01 
02 
02 
01 
02 
01 
03 
07 
03 
04 
I 
o. 
'o 
4.76% 
1.26% 
0.31% 
0.6 3% 
0.63% 
0,31% 
0.63% 
0.31% 
0.95% 
2.22% 
0.95% 
1.26% 
N 
-
16 
09 
13 
-
13 
09 
08 
02 
08 
-
31 
N 
o 
-
5.07% 
2.85% 
4.12% 
-
4.12% 
2.85% 
2.53% 
0.63% 
2.53% 
-
9.84% 
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The above table reveals that majority of the respon-
dents 95.23% hold the view that in the past joint family 
system was the common pattern of living among the members of 
the Muslim Rajputs of Thanna Mandi., 4.76% of the respondents 
remained indifferent and none have expressed their 
disagreement with the statement. Majority of the respondent 
93.65% hold the view that in the present era the joint 
family system has gradually being replaced by the nuclear 
family system among the Muslim Rajputs of Thanna Mandi; 
1.26% of the respondents remained indifferent, while on the 
other hand 5.07% of the subjects have expressed their 
disagreement with the statement. 
Majority of the respondents 96.82% hold the view that 
in the past on account of joint family system strong bonds 
of affectional relationship were found among the members of 
the Muslim Rajputs of Thanna Mandi only 0.31% of the 
respondents have exhibited their indifference; while on the 
other hand 2.85% of the respondents have expressed their 
disagreement with the statement. Majority of the respondents 
95.23% hold that in the present era on account of the 
growing shifting from joint to nuclear family pattern the 
strong affectional bonds of relationship among the members 
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of the Muslim Rajput community have weakened; 0.63% of the 
respondents remained indifferent; while 4,12% of the 
subjects have expressed their disagreement with the 
statement. 
Majority of the respondents 99.36% hold the view that 
Muslim Rajputs in the past v/ere ignorant about the 
importance of family planning and never adapted any methods 
to control the size of the family; while 0.63% of the 
respondents have expressed their indifference and none have 
manifested disagreement with the statement. Majority of the 
respondents 95.55% have expressed their view that with the 
passage of time the members of the Muslim Rajput community 
nov; to some extent have understood the importance of family 
planning and are interested to control the size of their 
families by adopting family planning methods; whereas 0.31% 
have expressed their ignorance; whereas only 4.12% of the 
respondents have expressed their disagreement with the 
statement. 
Majority of the respondents 96.50% hold that in the 
past women of their community were not permitted to take any 
initiative or decision in family affairs ^^ ;hile 0.63% of the 
respondents have expressed their indifference tov;ards the 
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statement; whereas only 2.85% of the respondents have 
expressed their disagreement with the statement. Majority of 
the respondents 97.14% hold the viev; that with the passage 
of time v7oman of their community have been permitted to take 
initiative or decision, in family affairs; whereas 0.31% 
of the respondents remained indifferent and 2.53% of the 
respondents have expressed their disagreement with the 
statement. 
Majority of the respondents 98.41% hold the view that 
in the past female members of their community had no right 
in their parental property; 0.95% of the respondents have 
exhibited their indifference towards the statement; whereas 
only 0.63% of the respondents have manifested their 
disagreement with the statement. While on the other hand 
majority of the respondents 95.23% have expressed their 
views that with the passage of time and changes in civil 
lav7S women of their community are now enjoying equal rights 
in their parental property; 2.22% of the respondents have 
expressed their ignorance; while 2.53% of the respondents 
have expressed their disagreement with the statement. 
Majority of the respondents_99.04% hold the view that 
in the past members of their community used to give greater 
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importance to male childbirth in the place of female; 0.95% 
of the respondents have expressed their ignorance; while "no 
one has expressed their disagreement with the statement. On 
the other hand majority of the respondents 88.88% hold the 
view that with the passage of time some changes in the 
attitudes of the parents have emerged and now they give 
equal importance to the female childbirth also; 1.26% of the 
respondents remained indifferent and 9.84% of the 
respondents have expressed their disagreement with the 
statement. 
Marriage customs : 
In the past, Barbers were the persons through whom 
marriage proposals used to be initiated among the Muslim 
Rajputs. They always enjoyed the position of a middle man; 
with the passage of time, services of Barbers in connection 
with marriage settlement has declined steeply and now 
marriage proposals are initiated by friends or relatives of 
either side. 
Traditionally, among Muslim Rajputs as a convention 
marriage dates had to be communicated to the relatives and 
friends eight days before the actual date of marriage, 
otherwise the marriage invitation was not acceptable to 
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them. As a custom after two days gap second marriage invi-
tation along with detailed marriage programme had to be 
conveyed to all those persons whose participation in 
marriage is to be sought. This very day, the invited friends 
and relatives assembles at the residence of the bride and 
bridegroom and all of them bring some eatable items with 
them and eat together which is called "NAYARI". 
After Nayari ceremony, next day the ceremony of 
"CHOPER" or tail is performed, on this occasion, near female 
relatives sing songs in the praise of the Bride or the 
Bridegroom, The Bride or Bridegroom sits on a particular 
seat called "CHOWKI". The Barber brings a pot containing 
mustard oil which is placed near the "CHOWKI". All the 
invitees first dip their little finger in oil and touch the 
forehead of the Bride or the Bridegroom with this oil soaked 
finger. All the participants put some coins in the oil-pot. 
The entire coins thus collected are given to the Barber. The 
number of such members who touch the forehead should be at 
least three. Traditionally, remarried and divorced are 
prohibited to participate in this ceremony. 
Next evening, the Mehandi ceremony is performed. In 
this custom, mehandi is applied on the palm of the Bride or 
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of the Bridegroom and friends present songs on this 
occasion. In Mehandi ceremony, the nearest and closest 
friends of the Bride or of the Bridegroom brings sweets 
which are distributed among the guests and other 
participants. In the local language, such friends are called 
as "VAINADOST". 
Next day early in the morning, a custom called 
"PANIPURNA" is performed. In this custom, female members of 
the family and other female friends go to the river and 
bring water in a pot. Only one female carries the water pot 
on her head and she is accorded "Dharam Behn" status, she 
may be a Rajput or non-Rajput. Bride or Bridegroom as a 
custom are bound to take their bath from this water as this 
water is believed to be sacred. The woman v/ho brings the 
water pot is honoured by gifts in the form of dresses or 
ornaments. A day before this ceremony, a goat and two kgs 
of mustard oil and Mehandi is sent by the Bridegroom's side 
to the Bride's home as a gesture of good will and happiness. 
The custom "SEHRA BANDHI" of the Bridegroom at the time of 
the departure of Baraat was a very common custom but now 
with the passage of time and advocacy of Jamaat Tableeg 
people, the custom is in the form of transformation. The 
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Jamaat Tableeg people hold or advocate that SEHRA BANDIiIis 
un-Islamic. They also advocate that other rituals which are 
performed during the marriage should be abolished as they 
are also not permissible according to Islamic prescriptions. 
Hence, fairly a good number of Muslim Rajputs have abandoned 
the custom of SEHRA BANDHI.In the past, drum beating was a 
compulsory feature of the Baraat. Jamaat Tableeg people hold 
and propogate that this practice is also un-Islamic and thus 
the custom of drum-beating is also gradually vanishing among 
the Muslim Rajput community. 
Among Muslim Rajputs when Baraat reaches the 
residence of the bride a special ritual 'BUGDHAR' is 
performed. Bugdhar is made of stone with a handle to lift 
it. The weight of Bugdhar ranges from 40 kg to 160 kg. It is 
of rectangular shape with a handle to catch hold of it. The 
lifter lifts it upto his shoulders first, and then tries to 
lift it above his head v/ith one arm or both. This practice 
is very common among the Muslim Rajputs of Darhal, Peeri, 
Budhal and Manjakote. The stone lifting custom accord or 
bring high prestige for the marriage party. When Baraat 
enters the residence of the Bride, milk and other sweets in 
a try are served to the members of the Baraat. Milk is 
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served to the Bridegroom and his friends only, whereas the 
sweets are distributed among the rest of the Baraatis. The 
Bridegroom, his friends and relatives put one rupee coin in 
that tray and thus the collected coins become the property of 
the server (Barber). After this ceremony, dinner is served. 
Next morning before sun rise, sisters of the Bride 
and their friends take the Bridegroom to a particular place 
where the ritual of "SURMA" is performed. While taking 
Bridegroom to that place some customary mischieves are made 
by the sister's-in-law and their friends. The Surma is 
applied by the youngest sister-in-law. First, the sister-in-
law applies "Surma" in one eye of the bridegroom / then she 
starts demanding money from her would be Brother-in-law. 
After some bargain, the Bridegroom offers some money as 
agreed upon with the sister-in-law. After receiving the 
amount, she applies Surma in the other eye. Same ritual is 
also applicable with those friends of the Bridegroom who 
come with him for the Surma ritual. After the completion of 
this ritual, tea is served. 
Regarding "MEHR" in the past no fixed amount used to 
be settled between the parties. Earlier it was on the 
discretion of the Bridegroom to make the offer but now a 
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change has occurred and amount is first decided :amony 
the parties. In the past, it used to be a few hundred of 
rupees only but now it runs in thousands of rupees. The 
Nikaah is performed according to the prescriptions of the 
Holy Quran. No change has taken place in the process of 
Nikaah. 
In the following table responses of the respondents 
towards marriage customs, and practices are presented. 
Table No. 8: Responses towards marriage customs 
Items Total N 
No. N % N % N 
1. 
2. 
3. 
4. 
5. 
6. 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
310 
312 
313 
305 
310 
160 
170 
300 
260^ 
297 
305 
15 
98.41% 
99.04% 
99.36% 
96.82% 
98.41% 
50.79% 
53.96% 
95.23% 
.82.53% 
94.28% 
96.82% 
4.76% 
05 
03 
02 
02 
-
05 
04 
02 
05 
01 
-
05 
1.58% 
0.95% 
0.63% 
0.63% 
-
1.58% 
1.26% 
0.36% 
1.58% 
0.31% 
-
1.58% 
08 2.53^  
05 
150 
141 
13 
50 
17 
10 
295 
1.58% 
47.61% 
44.76% 
4.12% 
15.87% 
5.39% 
3.17% 
93.65% 
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The above table reveals that majority of the 
respondents 98.41% hold the view that in the past marriage 
proposals used to be initiated by the barbers serving the 
Muslim Rajput community; where as 1.58% of the respondents 
remained indifferent and none have expressed their 
disagreement with the statement .V7hile on the other hand 
majority of the respondents 99.04% hold the view that in.the 
present era marriage proposals are now being initiated by 
the relatives and friends; where as 0.95% of the respondents 
remained indifferent none have manifested disagreement with 
the statement. 
Majority of the respondents 99.36% hold that in the 
past educational accomplishments of the boys and girls were 
no criteria in the settlement of the marriage alliances 
among the Muslim Rajputs of Thanna Mandi; 0.63% of the 
respondents remained indifferent and none have exhibited 
disagreement with the statement. On the other hand majority 
of the respondents 96.82% hold the view that in the present 
times parents of the Muslim Rajput boys and girls have 
started attaching greater importance to educational accom-
plishment of the boys and girls before finalizing their 
marriage alliances; where as 0.63% of the respondents 
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remained indifferent and 2.53% of the respondents have 
expressed their disagreement with the statement. 
Majority of the respondents 98.41% hold that in the 
past marriage customs such as Sehrabandhi and Drum beating 
etc. were common customs and practices among the Muslim 
Rajputs of Thanna Mandi, where as none have remained 
indifferent and 1.58% of the respondents have manifested 
their disagreement with the statement. Majority of the 
respondents 50.79% hold the view that in the present era 
Muslim Rajputs under the influence of Jaraaat Tableeg 
preachings , have started avoiding the customs and practice 
of Sehrabandhi and Drum beating etc. at the time of 
marriages. Where as 1.58% of the respondents have exhibited 
their indifference and 47.61% of the respondents have shown 
their disagreement with the statement. 
Majority of the respondents 53.96% hold the view that 
in the past members of their community were in favour to 
keep more than one wife/, where as 1.2 6% of the respondents 
remained indifferent and 44.76% have expressed their 
disagreement with the statement. On the other hand 95.23% of 
the respondents hold that in the present era majority 
members of their community are not in favour to keep more 
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than one wife; 0.36% of the respondents have shown their 
indifference towards the statement; whereas 4.12% of the 
respondents have expressed their disagreement with the 
statement. 
Majority of the respondents 82.53% hold the view that 
in the past divorce was fairly common among the Muslim 
Rajputs of Thanna Mandi; whereas 1.58% of the respondents 
remained indifferent and 15.87% of the respondents have 
exhibited their disagreement with the statement. On the 
other hand majority of the respondents 94.28% hold the view 
that with the passage of time the practice of divorce among 
the members of their community has been minimised to a great 
extent; whereas 0.31% of the respondents have shov/n their 
indifference and 5.39% of the respondents have expressed 
their disagreement with the statement. 
Majority of the respondents 96.82% hold the view that 
in the past there was no dowry system among the members of 
their community whereas no respondent has exhibited his 
indifference towards the statements. 3.17% of the respon-
dents have expressed their disagreement with the statement. 
On the other hand 4.76% of the respondents hold the view 
that in the present era the boy's parents have started 
demanding cash or kind indirectly fron parents of the girls at the time 
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of marriage; 1.58% of the respondents remained indifferent 
and 93.65% have expressed their disagreement with the 
statement. 
RELIGION : 
The Muslim Rajputs of Thanna Mandi were Hindus 
before time immemorial, with the passage of time their 
ancestors embraced Islam. The authoritative evidence of 
their conversion is not available; but it is generally 
claimed that they might have converted to Islam during the 
invasion by the Muslim invaders. 
The Muslim Rajputs of Thanna Mandi accepted Islam, 
often supplemented the rituals of Islam by Hindu marriage or 
death rites. In keeping with the Hindu tradition and 
practices they avoided first cousin marriages and followed 
Hindu rules of sucession to property and in times of trouble 
invoke the local deities. 
Obviously, they were ignorant about everything 
connected with religion beyond the most elementary ideas. In 
matters of faith the Muslim Rajputs confined themselves to 
the belief in Towhid, Prophethood and the day of judgement, 
but their practices are still more or less un-Islamic. In the 
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absence of the knowledge of Arabic they were and they are 
still incapable in understanding the contents of the Holy 
Quran and Sunnah and invariably prefered to worship some 
saints or tombs. 
In the present times on account of the preachings of 
Islam by Jamaat Tableeq people the community members have 
become staunch believers of "ALLAH", They now believe that 
every thing is to be read, recited, spoken, written and 
delivered in the name of Allah, who will protect them. 
Beliefs and Practices : 
The Muslim Rajputs of Thanna Mandi hold great faith 
on saints and shrines. They extend whole hearted reverance 
to the shrines in different aspects of their life. In the 
past these people very dedicatedly, staunchly and rigidly 
observed the rules and norms related to the shinres, their 
superstitutions and concepts were fully confined to their 
faiths on saints and sharines. For instance, for the 
treatment or cure of any disease or procreation of a child 
vows used to be made before the shrines and saints. But in 
the recent era due to active preaching of Islam in the area, 
this rigid and blind faith to a great extent has declined. 
On the basis of rituals, beliefs and practices towards 
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saints and shrines the Muslim Rajput community of Thanna 
Mandi can be divided into two sections. 
Firstly, the section comprising of majority of the 
members who are illiterate, tradtional and orthodox. This 
section has poor religious knowledge. They perform the 
rituals and customs related to shrines in the same manner as 
their forefathers used to perform. The second section 
comprises of those people who are more or less religiously 
educated and acculturated in religious institutions. They 
donot follow the traditional beliefs, norms and values 
related to saints and shrines as other. 
The Hindu and the Muslim Rajputs regularly visit 
saints and shrines to seek solution to their problems. Both 
Hindu and Muslim Rajputs offer "FATIHA"' on the graves of 
the saints. The orthodox Muslim Rajputs have peculiar 
concepts of offerings. They believe that when the offerings 
are offered to the shrine, the saint who is buried under the 
tomb will provide solution to the problems of the devotees. 
Normally, whenever Muslim Rajputs visit any tomb or shrine 
they offer some gifts to the shrine but when they make some 
specific request from the shrine they internally declare 
before the shrine that they would offer such type of gift as 
65 
soon as their request is granted by the buried saint and 
they fulfill their commitment.. The following are some of 
the most popular shrines of great saints on which the Muslim 
Rajputs perform offerings. 
1. Shahdara Sharief r. The Holy shrine of Shahdara Sharief, 
situated about 30 kms north of Rajouri town and draws the 
largest number of pilgrims. The shrine has grown around the 
tomb of a great Muslim saint, Pir Ghulam Shah, Baba Ghulam 
Shah was born in a Sayeed family in village Kasrawan, 
Rawalpindi who displayed miraculous powers in his early 
life. The place began to assume great significance from the 
very early times following a series of miracles and 
prophecies exhibited by this great saint. For example, the 
Baba is also believed to have foretold that Shri Ghulab 
Singh, then a company commander in Maharaja Ranjit Singh's 
army, would, one day, become the ruler of J & K state and 
the prophecy as such proved fully true. 
The shrine has gained so much of popularity that 
during 1990 around 17.84 lakh devotees hailing from 
1. Ganhar, J.N. (1973). Jammu Shrines and Pilgrimages, Ganhar 
Publications, New Delhi. 
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different religions visited the shrine and a sum of Rs. 
46.80 lakh came as donation from the pilgrims. During the 
last four years the number of visiting pilgrims has gone 
upto 322.59 lakh and the income realized as donation during 
this period was to the tune of 1.54 crores. During the 
current year the number of pilgrims expected to visit the 
shrine would be around 10 to 11 lakh and the offerings may 
run into few crores. 
2. Shrine of Sain Ganji : The shrine of Sain Ganji Qadri is 
located 10 kms from Rajouri town over looking Darhal nallah, 
which attract thousands of pilgrims throughout the year 
especially, on the eve of the annual'Urs'which usually takes 
place in the first week of October every year. The shrine is 
regarded as a symbol of purity and tolerance and it is 
because of the sanctity of the place that a large number of 
people belonging to different religions visit the shrine to 
seek the blessing of the saint. Born in a Gujjar family at 
Fatehpur near Rajouri, the Baba was a mystic who became a 
legend in his life time and devoted his entire life for the 
betterment of mankind. About 10 thousand devotees visited 
the shrine on the occasion of Urs celebration this year on 
4th and 5th of October, 1994. 
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3. Panch Pir : The shrine Panch Pir is located a few kilo-
meters away from the Rajouri town. A large number of people 
including army and para military personnels visit the place 
round the year especially on Thursdays for seeking blessing 
and paying obeisance. Being located at the road side, the 
shrine is within the easy reach of every passerby. These are 
the graves of five saintly brothers and a sister who came 
here from Punjab. 
4. Naogazi Shrine : The shrine of Qutub Shah Wali at Dhani 
Dhar near Rajouri is also very popular and it is around 9 
yards long grave of the saint and locally known as Naogazi 
meaning nine yards shrine, people of different religions 
visit the place round the year to seek blessings of the 
saint, whose family lineage is believed to be the same as 
that of Roshan Shah Wali, whose shrine is situated at Jammu. 
Festivals : 
1- Id-Milad-un-Nabi : Thus festival of Prophet's Birthday is 
celebrated on 12th of Rabi-ul-Awwal and the occasion is 
marked by mammoth gathering in which orations are delivered 
on the life and teachings of the Prophet. But these 
unwelcome innovations originally introduced as commemora-
tions have turned into pompous celebrations. Processions are 
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also taken out on the 12th of Rabi-ul-Awwal which are in 
itself being unwelcome superfluity, or made worse by the 
manners in which they are organised and taken out. Muslim 
Rajputs spend thousands of rupees on these processions and 
waste tremendous amount of energy in preparing tablaus 
(persons wearing Arab robes and brandishing swords) and 
securing horses for the processions. 
These processions emulating those which are taken 
out by non-Muslim brothers, are just as noisy and pompous, 
which is totally incompatible with Islam and quite against 
the teaching of the very man to celebrate whose birthday 
these processions are taken out. 
2. Shabi-a-Barat : Shabi-a-Barat is another festival which 
occupies an important place in Muslim social life. As 
enjoined by the Shariah the night should be spent in prayers 
and rememberance of Allah. The Muslim Rajputs of Thanna-
Mandi, however, have introduced the custom of display of 
fireworks and thus wasting large sums of money. There is no 
trace of this innovation in any other Muslim country and it 
seems to have been adopted by the Muslim Rajputs from the 
Diwali festival of Hindus. After fifteen days of this 
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festival, the Holy month of "Ramazan" starts. Majority of 
Muslim Rajputs observe fast during the whole month. 
3. Id-ul-Fitr (The feast of breaking fast) : The fasting 
period ends at the sunset on the last day of the month of 
"Ramazan". The next day is the feast of breaking the fast. 
It is celebrated with a special prayer service in which all 
the men participate. After the Salat-ul-id, Muslims embrace 
each other, exchange greetings and good wishes, distribute 
presents and invites their near ones for meals. 
As it is considered sinful to take any food or drink 
during the fast of "Ramazan", so it would be sacrilegious to 
abstain from lawful food and drink on the day of the feast. 
The moral is clear; all virtue and merit, piety and sanctity 
depend on an unflinching submission to the will and pleasure 
of the creator and Lord of the world. Among the Muslim 
Rajputs it is the tradition that everyone goes for the 
special prayers at "Id Gah". They go to Idgah through one 
way and return from other way. They donot return by the same 
route. On this day sweet dishes and other special dishes are 
distributed among the neighbourers and children. Childrens 
are given some token money by their elders called "IDDEE". 
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4. Id-ul-Adha (Baqr-Id) : The feast of sacrifice or Idul-
Adha. In India, Id-ul-Adha is pronounced as Id-ul-Azha and 
popularly known as Baqr-i-Id. It is celebrated on the 10th 
day of the month Dhu' 1 Hijja. It is the sacrifice made by 
the pilgrims and performed as part of the ceremonies of the 
great pilgrimage. While the pilgrims are making the 
sacrifices at Mina, the ceremony is observed simultaneously 
by Muslims everywhere. 
The sacrifice offered on the day of Id-ul-Adha has 
been instituted in commemoration of Abraham's willingness to 
sacrifice his only son Ismail. The sacrificial offering is 
divided into three portions, one being set apart for 
household consumption, another for friends and relatives, 
and the third for the poor and needy. The distribution of 
the offerings enjoined by the holy law is designed to 
provide a substantial meal to the poor on this festive 
occasion. 
The sacrifice can be offered on the first day of the 
festival or at any time later until the afternoon of the 
third day following it. For four days on this occasion, i.e. 
from the morning of the nineth to the afternoon prayer of 
the fourteenth Dhu'l Hijja, special praises and glory to God 
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recited after every prayer. The Formula is this : "Allah is 
most great, Allah is most great - none is worthy of being 
worshipped except Allah ! Allah is most great ! Allah is 
most great ! Allah is most great. All praise is for Allah 
alone !". 
5. Lailatul-Miraj : In the month of Rajab, the night between 
the twenty sixth and tv;enty seventh is celebrated as the 
night of Muhammad's ascension. The Holy Quran mentions two 
visions and a mysterious journey by night of the Prophet. In 
tradition the ascension (Miraj) is usually associated with 
nocturnal journey to Jerusalem and heaven, and the two 
accounts of the Prophet's vision are in this context. The 
Prophet Muhammad, tradition says, seated on Buraq- an animal 
"small than a mule and larger than an ass" with a human face 
and wings - travelled that night in the company of the angel 
Gabriel, first to Jerusalem, then to heaven, where he heard 
and saw many wonderful things. During this sacred night -
which is remembered and celebrated only by some muslims -
narratives are used to introduce explanations of Judgement, 
Paradise and Hell, prayer etc. 
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6. Lohri and Baisakhi : Lohri and Baisakhi are treated as 
the common festivals among the Muslim Rajputs and Hindus of 
Rajouri district. Lohri is a traditional festival celebrated 
throughout the country. But the system of celebration is 
different in Rajouri district. Muslim Rajputs treat it as 
goodbye to spring season. They donot know the background of 
this festival, why it is celebrated. In the past the Muslim 
Rajputs used to celebrate it regularly. They believe that it 
is celebrated because the people start consuming nay grain fron 
the same day. The Rajputs arranged small parties on this 
occasion, conduct some musical programmes and housewives 
prepared customary sweets v?hich were distributed among the 
family members and the neighbours. 
In the present time it is also celebrated but with 
the passage of time some changes have occured in the pattern 
of celebration. The Muslim Rajputs celebrate Lohri and 
Baisakhi within certain limits whereas Hindus donot fix any 
restriction in its celebration. Hov;ever, there are certain 
variations among Muslim Rajputs and Hindus as far as these 
celebrations are concerned. 
Baisakhi is treated as a conmon festival by both the 
Hindus and Muslim Rajputs and is celebrated collectively. 
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This festival strengthens the unity and diversity among the 
different communities. Muslim Rajputs celebrate it with 
ambitious zeal, on the day of Baisakhi all the members of 
the family take bath early in the morning and they believe 
that due to this traditional bath they will remain 
progressive and active throughout the year. They get up 
early in the morning and sweep all the rubbish material and 
collect it on a particular place in the field call 'THULL* 
and burn it, at a place where the seeds of chilly are sown. 
The children of the Rajput community in the past used to 
celebrate this festival in the forests where collectively 
they used to enjoy natural beauty and cooked food prepared 
in the forest. This type of enjoyment always accompanied by 
singing customery songs such as 
"Aayee rut Baisakhai di 
Khushian diaray layea 
Uss hun mooj manasan gayae". 
With the passage of time, now on account of educational 
burden on the children they are unable to spare so much of 
time for such socio-cultural activities or programmes. 
On the day of Baisakhi the Muslim Rajputs of hilly 
areas start their agricultural activities for the new 
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season. The initiation of these agricultural activities on 
the same day is believed to be beneficial for the community 
throughout the year. 
Regarding Baisakhi another traditional mood of 
Muslim Rajputs is to organise the "Baisakhi fare" known as 
'Baisakhi mela'. Various cultural functions and sports 
activities such as weight lifting, wrestling, Binien and 
traditional Bangra etc. are organised and Muslim Rajputs 
take active part in these activities. This function is 
performed at particular places, near Gujjar Mandi of Rajouri 
town and in Kandi Budhal. 
In the following table the response of the 
respondents related to religion are presented. 
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Table No.9:Responses related to religion 
Item 
1. 
2. 
3. 
4. 
5. 
6. 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
A 
B 
Total 
No. 
315 
315 
215 
315 
315 
315 
315 
315 
315 
315 
315 
315 
N 
75 
30 
311 
155 
310 
295 
310 
110 
300 
290 
270 
295 
Y 
Q, 
"O 
23.80% 
9.52% 
98.73% 
49.20% 
98.41% 
93.65% 
98.41% 
34.92% 
95.23% 
92.06% 
85.71% 
93.65% 
N 
10 
05 
04 
04 
05 
01 
05 
06 
03 
04 
05 
03 
I 
Q. 
O 
3.17% 
1.58% 
1.26% 
1.26% 
1.58% 
0.31% 
1.58% 
1.90% 
0.95% 
1.26% 
1.58% 
0.95% 
N 
N 
230 
280 
-
155 
-
19 
-
199 
12 
21 
40 
17 
O 
73.01% 
88.88% 
-
49.52% 
-
6.03% 
-
63.17% 
3.80% 
6.66% 
12.69% 
5.39% 
The above table reveal that 23.80% of the 
respondents hold the view that in the past members of their 
community used to offer prayer very regularly as prescribed 
by religion; whereas 3.17% of the respondents have expressed 
their ignorance; while 73.01% have exhibited their disagree-
ment with the statement. While on the other hand 9.52% of 
the respondents hold the view that with the passage of time 
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members of their community are not offering prayer so 
regularly as prescribed by religion; 1.58% of the 
respondents remained indifferent; while 88.88% of the 
respondents have expressed their disagreement with the 
statement. Majority of the respondents are of the view that 
on account of constant and regular preaching by the Jamaat 
members and other advocates of religion, the Muslim Rajputs 
of Thanna Mandi are now more religious oriented as compared 
to the past. 
Majority of the respondents 98.73% hold the view 
that in the past members of their community used to practice 
very staunchly all the traditional rituals in their life; 
whereas 1.26% of the respondents remained indifferent and 
none have expressed their disagreement towards the 
statement. On the other hand 49.20% of the respondents hold 
the view that as a result of modernization and other factors 
the staunch following of rituals has declined considerably; 
1.26% of the respondents remained indifferent and 49.52% of 
the respondents have shown their disagreement with the 
statement. 
Majority of the respondents 98.41% hold the view 
that in the past members of their community used to believe 
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that religion is a unifying force whereas 1.58% of the 
respondents have expressed their indifference and none have 
expressed their disagreement with the statement. On the 
other hand majority of the respondents 93.65% hold the view 
that with the passage of time and prevailing socio-political 
uncertainities in the state, the members of their community 
now feel that religion has become a dividing force. While 
0.31% of the respondents remained indifferent; 6.03% of the 
• ^ • ^ . 
statement, 
respondents have expressed the:^ ^^ ^^ Oisagreemeitt!i*^ 4i#is^  the 
^ l ^^ ^^^A^- Ji 
Majority of the respondents^ *<ftj8^ .^ 1% ••fli®ill*as^'Tne view 
that in the past the members of Muslim Rajput community of 
Thanna Mandi used to visit the shrines and saints as part of 
their religious duty; whereas 1.58% of the respondents have 
expressed their ignorance; none has manifested disagreement 
with the statement. On the other hand 34.92% of the 
respondents hold the view that with the passage of time the 
members of their community are not visiting shrines and 
saints as a part of their religious duty. Whereas 1.90% of 
the respondents remained indifferent and 63.17% of the 
respondents have expressed their disagreement with the 
statement. 
Majority of the respondents 95.23% hold the view 
that in the past religious preachers of their community were 
confined only to their religious duties and commitments-
VJhile 0.95% of the respondents .have shown their ignorance; 
while 3.80% of the respondents have exhibited their 
disagreement with the statement. On the other hand majority 
of the respondents 92.06% hold the view that with the 
passage of time the preachers of religion of their community 
are now miore engaged in other activities than to their 
religious duties and commitments. Whereas 1.26% of the 
respondents remained indifferent; while 6.66% of the 
respondents have manifested their disagreement with the 
statement. 
Majority of the respondents 85.71% hold the view 
that in the past their was strong emotional interaction 
among the members of their and other communities on the 
occasions of religious festivities. Whereas 1.58% of the 
respondents have manifested their indifference; while 12.69% 
of the respondents have expressed their disagreement with 
the statement. On the other hand majority of the respondents 
93.65% hold the view that in the present era there is no 
strong emotional interaction among the members of their and 
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other communities on the occasions of religious festivities. 
While 0.95% of the respondents remained ignorant; while 
5.39% of the respondents have manifested their disagreement 
with the statement. 
EDUCATION : 
Although Muslim Rajputs hail from a distinguished 
cultural heritage with respect to Arts, Music and Bravery 
etc. They are also one of the elite twice born castes 
representing Rajouri and other places inside and outside the 
Jammu and Kashmir state. 
In the past the Muslim Rajputs traditionally 
belonged to the warrior class, hence majority of them never 
cared for adequate or higher education and thus remained 
educationally backward in the real literary sense. Further-
more, the rulers of the state in the past did not care to 
provide proper educational facilities to the masses of the 
Muslim community and particularly to the residents of Thanna 
Mandi area. 
At the same time the Muslim elites of the state on 
account of their own ignorance about the importance of 
education also remained indifferent towards the educational 
upliftment of the Muslim masses. 
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In the earlier past there were no schools in Thanna-
Mandi, and teachers used to teach children in the open 
fields and pupils used to learn by writing on sand. The 
children of Muslim Rajput community during those days were 
taught only Arabic and religious books, hence the entire 
education was religious oriented. 
With the passage of time and gradual educational 
enlightenment among the Muslim Rajputs a shift has taken 
place in their approach towards education. They now seem, to 
be inclined towards modern education based on scientific and 
rational grounds, thus they are sending their children or 
wards in privately managed English medium schools or 
Government schools. Moreover, they are also encouraging 
their children or wards to go outside the state and receive 
adequate and higher education. The follov/ing table exhibits 
the past and present opinion of Muslim Rajputs towards 
education. 
In the following table the responses of the 
respondents towards education have been presented. 
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Table No.lO:Responses towards Education 
Items Total 
number 
N 
N % N % N % 
1. A 315 285 90.47% 05 1.58% 25 7.93% 
B 315 290 92.06% 03 0.95% 22 6.98% 
2. A 315 300 95.23% - - 15 4.76% 
B 315 275 87.30% 04 1.26% 36 11.42% 
3. A 315 280 88.88% 02 0.63% 33 10.47% 
B 315 301 95.55% 02 0.63% 12 3.80% 
4. A 315 295 93.65% 03 0.95% 17 5.39% 
B 315 300 95.23% 01 0.31% 14 4.44% 
5. A 315 297 94.28% 03 0.95% 15 4.76% 
P 315 275 87.30% 04 1.26% 36 11.42% 
6. A 315 307 97.46% 02 0.63% 06 1.90% 
B 315 268 85.07% 04 1.26% 43 13.65% 
The above table reveals that majority of the respon-
dents 90.47% hold the view that in the past members of their 
community never thought that education is mainly responsible 
for the whole-some development of the human personality; 
whereas 1.58% of the respondents remained indifferent; 7.39% 
of the respondents have expressed their disagreement with 
the statement. On the other hand majority of the respondents 
9 2.06% hold the view that in the present time the members of 
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their community have started thinking that without proper 
education overall development of human personality is not 
possible; while 0.95% of the respondents have exhibited 
their indifference; 6.98% of the respondents have manifested 
their disagreement with the statement. 
Majority of the respondents 95.23% hold the view 
that in the past the members of Muslim Rajput community 
because of ignorance took little interest in the educational 
upliftment of their community; whereas none have manifested 
ignorance; while 4.76% of the respondents have expressed 
their disagreement with the statement. On the other hand 
majority of the respondents 87.30% hold the view that with 
the passage of time the members of Muslim Rajput community 
have become fairly conscious and are taking interest in the 
educational upliftment of their members. While 1.26% of the 
respondents remained indifferent; 11.42% of the respondents 
have manifested their disagreement with the statement. 
Majority of the respondents 88.88% hold the view 
that in the past on account of educational backwardness the 
members of their community remained economically backward; 
while 0.63% of the respondent have shown their indifference; 
10.47% of the respondents' have manifested their 
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disagreement with the statement. On the other hand majority 
of the respondents 95.5% hold the view that in the present 
era on account of educational advancement the Muslim Rajputs 
are not so economically backward as they were in the past; 
whereas only 0.63% remained indifferent, 3.80% of the 
respondents have expressed their disagreement with the 
statement. 
Majority of the respondents 93.65% hold the view 
that in the past no attention was given towards women's 
education, hence the women of their community remained 
backward in all spheres of their life; whereas 0.95% of the 
respondents have shown their indifference; 5.39% of the 
respondents have manifested their disagreement with the 
statement. On the other hand majority of the respondents 
95.23% hold the view that on account of educational 
advancement and accomplishments the women of their community 
are not so backward now as they were in the past. While 
0.31% of the respondents have shown their ignorance towards 
the statement; 4.44% of the respondents have manifested 
their disagreement with the statement. 
Majority of the respondents 94.28% hold the view 
that in the past on account of lack of education the members 
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of their community remained politically ignorant and 
inactive. While 0.95% of the respondents remained 
indifferent; whereas, only 4.76% of the respondents have 
expressed their disagreement with the statement. While on 
the other hand majority of the respondents 87.30% hold the 
view that on account of education the members of their 
community have now become politically more aware and active; 
whereas 1.26% of the respondents remained indifferent; 
11.42% of the respondents have manifested their disagreement 
with the statement. 
Majority of the respondents 97.46% hold the view 
that in the past the parents of their community were only 
interested in pursuing their children to receive religious 
education, whereas 0.63% of the respondents have shown their 
indifference; only 1.90% of the respondents have expressed 
their disagreement with the statement. While on the other 
hand majority of the respondents 85.07% hold the view that 
with the advancement of education the attitude of the 
parents of their community has changed towards scientific 
and rational education for their children; while 1.26% of the 
respondents have exhibited their ignorance; 13.65% of the 
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respondents have manifested their disagreement with the 
statement. 
ECONOMY : 
The major economy of the Muslim Rajputs of Thanna-
Mandi is based on agriculture. Majority members of the 
community are landowners and farmers, but some are engaged 
in Government services and a few are dependent on cattle 
rearing. Moreover, landless or having small pieces of land 
mostly depend upon daily earnings, or annual contracts. They 
supplement their income by working in the fields of land 
owners or sell fire wood. Thus agriculture and cattle 
rearing had been the traditional occupation of the Muslim 
Rajputs". 
Agricultural Customs : 
The Muslim Rajputs of Thanna Mandi are 
agriculturists; they generally produce three crops during 
the year, viz. paddy, maize and wheat. In hilly areas, 
mustard is also grown. Some customs related to agricultural 
activities are also normally performed. When this agricul-
tural community sow the seeds of wheat, maize or paddy, they 
pray to God and cook a particular dish called 'NAYAZ'. It is 
distributed among the agricualtural labourers and workers 
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working on their fields. After this ritual, they start 
sowing. During the sov/ing period, people go to the fields of 
their neighbours or relatives to help them in their 
agricultural activities. This custom is called 'BURIE'. At 
the time of the reaping of crops some customs not common 
among other Muslims are also performed. When the crop is 
harvested it is stored in a particular place called 
"KHALLARA/KHARA". "KHALLARA" which is regarded as a sacred 
place. Female members of the family and children are not 
allowed to enter the "KHALLARA". The person who goes there 
should be bare-footed. The produce of that field is stored 
in such a way that it looks like a grave. On such graves, 
three wooden sticks and leaves of a particular plant are 
laid. That plant is known as "PANCH-PATRA". 
In order to find out the total weight of the produce 
only one person alone is assigned the job. The person would 
take out the produce from the right side of the grave and 
would not talk to anybody until the whole of weighing 
process is completed. Moreover, no person is allowed to be 
there during the whole process. The person who weighs the 
produce wears a dress which covers his entire body including 
head and face. The instrument used for weighing the produce 
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is called "PATH" or "THARI" which is made of wood and weighs 
about 5 kg. while starting this ritual, sweet dish "HALWA" 
is prepared and distributed among the labourers and family 
members. 
The produce is finally stored in large wooden 
containers called "KHATAR" which are available in the homes 
of every agrarian family. The grains are sealed in the 
wooden containers and are kept upto the festival of "LPHRI". 
The consumption of the sealed produce starts from the very 
day of Lohri. The strong faith among the Muslim Rajputs is 
that if the tradition of "KHALLARA" as sacred place is not 
followed, there may be loss in the produce. They also 
believe that "GHOSTS" come to the "KHALLARA" and take away 
some portion of the harvested crops stored in the "KHALLARA" 
which they consider as a good omen. 
Another custom called "LAITREE" is also performed 
which involves fodder collection for animals. While cutting 
the grass, people sing some special songs actually related 
to the custom, drums are also beaten. The person who beats 
the drum is called "MARASI" and he beats the drum very 
loudly to emotionalise the workers who are engaged in the 
t 
cutting of grass. The work of "LAITREE" is done in two ways. 
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Sometimes it is done by reciprocal system (Burie) and 
sometimes the workers on special requirest are provided by 
some particular members of the village on certain 
conditions. One of the conditions is that the workers whould 
be served with special diet comprising of Ghee, sugar and 
rice by.'the owner. Sometimes the grass is cut by the 
labourers. They are given daily wages or they cut on 
contract basis. It is the modern practice which has been 
adopted by the economically sound Rajputs. 
The following table represents the responses of the 
respondents towards economic activities. 
Table No.ll: Responses towards Economic Activities 
Items 
1. A 
B 
2. A 
B 
3. A 
B 
4. A 
B 
5. A 
B 
6. A 
B 
Total 
numbers 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
315 
Y 
N 
306 
256 
308 
265 
304 
280 
270 
236 
277 
290 
267 
279 
Q, 
"0 
97.14% 
81.26% 
97.77% 
84.12% 
96.50% 
88.88% 
85.71% 
74.92% 
87.93% 
92.06% 
84.76% 
88.57% 
N 
-
03 
04 
03 
02 
03 
05 
02 
04 
03 
02 
03 
I 
"0 
-
0.95% 
1.26% 
0.95% 
0.63% 
0.95% 
1.58% 
0.63% 
1.26% 
0.95% 
0.63% 
0.95% 
N 
9 
56 
03 
47 
09 
32 
40 
77 
34 
22 
46 
33 
N 
O 
2.85% 
17.77% 
0.95% 
14.92% 
2.85% 
10.15% 
12.69% 
24.44% 
10.79% 
6.98% 
14.60% 
10.47% 
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The above table reveals that majority of the respon-
dents 97.14% hold the view that in the past agriculture was 
the main occupation of the people of their community; 
whereas non have remained indifferent and only 2.85% of the 
respondents have manifested their disagreement with the 
statement. On the other hand majority of the respondents 
81.2 6% hold the view that with the advancement of time 
people of their community are now changing from agriculture 
to other economic activities. While 0.95% of the respondents 
remained indifferent; 17.77% of the respondents have 
expressed their disagreement with the statement. 
Majority of the respondents 97.77% hold the view 
that in the past women of their community were not permitted 
to engage themselves in any economic activity outside home; 
whereas 1.26% of the respondents remained ignorant, and 
0.95% of the respondents have expressed their disagreement 
with the statement. On the other hand majority of the 
respondents 84.12% hold the view that with the passage of 
time women of their community have started to engage 
themselves in some economic activities outside their homes; 
while 0.95% of the respondents remained indifferent; 14.92% 
of the respondents have manifested their disagreement with 
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the statement. 
Majority of the respondents 96.50% hold the view 
that memberB of the Muslim Rajput community of Thanna Mandi 
in the past remained economically backward because there 
were no proper economic planning or programmes initiated by 
the rulers. Whereas 0,63% of the respondents remained 
indifferent; only 2.85% of the respondents have manifested 
their disagreement with the statement. On the other hand 
majority of the respondents 88.88% hold the view that the 
people of Muslim Rajput community of Thanna Mandi in the 
present era have improved financially on account of proper 
economic planning or programmes initiated by the government. 
Whereas 0.95% of the respondents remained indifferent; 
10.15% of the respondents have stated their disagreement 
with the statement. 
Majority of the respondents 85.71% hold the view 
that in the past traders of their community remained econo-
mically backward on account of inadequate transport 
facilities to sell their produce outside the area; whereas 
1.58% of the respondents have sho\sm their indifference and 
12.69% of the respondents have manifested their disagreement 
with the statement. On the other hand majority of the 
91 
respondents' 74.92% hold the view that in the present time 
the traders of their community on account of improved 
transport facilities have considerably improved economically 
whereas 0.63% of the respondents have shown their ignorance 
towards the statement; 24.44% of the respondents have 
expressed their disagreement with the statement. 
Majority of the respondents 87.93% hold the view 
that in the past the members of their community never dare 
to take risk to change their ancestral professional trade or 
occupation. Whereas 1.26% of the respondents remained 
indifferent; 10.79% of the respondents have manifested their 
disagreement with the statement. On the other hand majority 
of the respondents 92.06% hold the view that the youths of 
the present generation hailing from their community on 
account of Governmental facilities and schemes do not 
hesitate to take the risk in changing their traditional 
trade or occupation; whereas 0.95% of the respondents 
remained indifferent; 6.98% of the respondents have 
exhibited their disagreement with the statement. 
Majority of the respondents 84.76% hold the view 
that in the past restrictions on women to take part in the 
family economic activities was one of the reason for 
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economic backwardness among the members of their community; 
whereas 0.63% of the respondents have shown their 
indifference; 14.60% of the respondents have expressed their 
disagreement with the statement. On the other hand majority 
of the respondents 88.57% hold the view that in the present 
era freedom to women to take part in the family economic 
activities has proved economically benificial whereas 0.95% 
of the respondents have shown their indifference; 10.47% of 
the respondents have stated their disagreement with the 
statement. 
CONCLUSION AND SUGGESTION 
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CONCLUSION AND SUGGESTION 
The present chapter deals with the conclusions and 
suggestions. 
Majority of the respondents 95.23% have expressed 
their views that in the past there was joint family system 
among the Muslim Rajputs of Thanna Mandi; while on the other 
hand majority of the respondents 93.65% hold that in the 
present era the joint family system has gradually being 
replaced by the nuclear family system among the Muslim 
Rajputs of Thanna Mandi. It can thus be concluded that 
family patterns among the Muslim Rajputs are in the process 
of change. 
It is thus suggested that keeping in view the 
changing patterns elderly orthodox Muslim Rajputs should 
compromise with the changing situations and not to oppress 
their elderly and married sons and daughters against the 
emerging family trends. 
Majority of the respondents 96.82% have expressed 
that in the past on account of joint family system, the 
bonds of relationship among the members of the Muslim Rajput 
community were strong; while on the other hand, majority of 
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the respondents 95.23% are of the opinion that at present on 
account of nuclear family system the strong bonds of 
relationship among the Muslim Rajput community have 
weakened. It can thus be concluded thatth6 bonds of relation-
ship are in a declining state due to the emergence of 
nuclear family system. 
It is thus suggested that care should be taken that 
whenever any family shifts from the joint family to nuclear 
system, the residential places should be nearer to the 
ancestral residential households if the person intends to 
settle in the same village, locality or town. In doing so, 
it is expected that strong bonds of relationship shall not 
be weakened. 
Majority of the respondents 99.36% hold the view that 
in the past Muslim Rajputs were ignorant about the 
importance of family planning as well as to use any methods 
to control the size of the family; while on the other hand 
majority of the respondents 95.55% hold that in the present 
era the Muslim Rajput community of Thanna Mandi to some 
extent have realized about the importance of family planning 
and have started adopting methods to control the size of the 
family. It can thus be concluded that members of the Muslim 
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Rajput community are now more conscious about the importance 
of family planning and have started adopting birth control 
methods. 
It is thus suggested that members of the Muslim 
Rajput community in rural as well as in urban areas should 
be educated more about the importance and techniques of 
family planning through mass media or other educative 
processes. 
Majority of the respondents 96.50% hold the view that 
in the past women of their community were not permitted to 
take any initiative or decision in matters relating to 
family; while on the other hand majority of the respondents 
97.14% are of the view that with the passage of time, the 
female members of their community have got the liberty to 
take initiative or decision in family matters. It can thus 
be concluded that in the present era changes are emerging 
regarding woman's status or position in the family among the 
Muslim Rajputs of Thanna Mandi. 
It is thus suggested that the women of the community 
should be made fully aware about their rights as far as their 
roles in the family are concerned. 
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Majority of the respondents 98.41% hold the view that 
in the past female members of their community had no right 
in their parental property; while 95.23% of the respondents 
hold that with the passage of time and changes in parental 
attitudes and in the civil laws women of their community are 
now enjoying equal rights in their parental property. It is 
thus concluded that on account of changes in the attitudes 
of the parents and legal provisions, women of the Muslim 
Rajput community are now entitled and are enjoying equal 
share in their parental properties. 
It is thus suggested that the parents of the Muslim 
Rajput community should willingly offer equal shares to 
their daughters in their properties and should not violate 
the legal provisions also. 
Majority of the respondents 99.04% hold that in the 
past members of their community used to give greater impor-
tance to male child birth in place of female; while on the 
other hand 88.88% of the respondents are of the opinion that 
with the passage of time some changes in the attitudes of 
the parents have occured and now they give equal importance 
to the female childbirth. 
It is thus concluded that with the advancement of 
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time and social changes, change in the attitude of the 
members of the Rajput community have taken place i&s far as the 
birth of female child is concerned. 
It is thus suggested that the members of the Muslim 
Rajput community with the help of Mass media or other 
educative process be enlightened more regarding the usefulness 
of female childbirth in the family and they should not feel 
sorry at the arrival of a female child. 
Majority of the respondents 98.41% hold the view that 
in the past marriage proposals used to be initiated by 
barbers; while on the other hand 99.04% of the respondents 
hold the view that in the present era marriage proposals are 
now being initiated by the relatives and friends. It can 
thus be concluded that a change has taken place in the 
process of initiations of marriage proposals among the 
Muslim Rajput community. 
It is thus suggested that the present practice as 
operating regarding the initiation of marriage proposals 
should be retained with all earnestness because in such 
initiations no cheating either from bride or bridegroom side 
whould be possible and suitable matching would be more 
realistic. 
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Majority of the respondents 99.36% hold that in the 
past educational accomplishinent of the boys and girls were 
no criteria in the settlement of marriage alliances among 
Muslim Rajputs of Thanna Mandi; while on the other hand 
majority of the respondents 96.82% hold that in the present 
time, parents of the Muslim Rajput boys and girls have 
started attaching greater importance to educational 
accomplishment of the boys and girls before finalizing 
marriage alliances. It is thus concluded that with the 
passage of time changes in the attitude of the parents have 
taken place regarding the importance of education before 
finalizing the marriage proposals. 
It is thus suggested that the parents should attach 
greater importance towards women's education and every 
parent should not aspire to marry their daughters at any 
early age. She should be proposed for marriage only after 
when she had received adequate or higher education. The same 
consideration should be adopted by the boy's parents. 
Majority of the respondents 98.41% hold that in the 
past marriage customs such as Sehra Bandhi, and Drum Beating 
etc. were common practice among Muslim Rajputs of Thanna 
Mandi; while on the other hand 50.79% of the respondents 
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have expressed that in the present era Muslim Rajputs under 
the influence of Jamaat Tableeg teaching have started 
avoiding the practice of Sehra Bandhi and Drum Beating at 
the time of marriage, as Tableeg people advocate that such 
customs are un-Islamic. 
It can thus be concluded that some changes have taken 
place in the observance of traditional marriage customs and 
now to some extent marriage customs are strictly being 
performed according to the religious prescriptions as 
propagated by Jamaat people,. 
It is thus suggested that members of the Muslim 
Rajput community should follow the customs of marriage as 
prescribed in their religion, because such practices are 
very expensive and lot of time is wasted. However if some 
members of the community want to display their pleasure they 
may do so privately with austarity. 
Majority of the respondents 53.96% hold that in the 
past Msulim Rajputs of Thanna Mandi were in favour to keep 
more than one wife; while on the other hand 95.23% of the 
respondents have expressed that in the present era the 
members of their community are not in favour to keep more 
than one wife at a time. 
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It can thus be concluded that some change has emerged 
in the attitudes of the people of the Muslim Rajput commu-
nity and now fairly a large number of the members of the 
community are interested to have one wife at a time. 
It is thus suggested that keeping in view the 
emerging changes in the mental outlook the enlightened 
members of the Muslim Rajput community should encourage the 
members of their community not to keep more than one wife at 
a time so that chances of family tensions and conflicts be 
avoided. 
Majority of the respondents 82.53% hold that divorce 
was fairly common among the members of their community; 
while on the other hand 94.28% of the respondents have 
manifested that in the present era the practice of divorce 
among members of Muslim Rajput community has minimised to a 
great extent. 
It is thus concluded that on account of greater 
awakening towards the disadvantages and harmful impacts of 
divorce, the incidence of divorce among the Muslims of 
Rajput community have reduced to a great extent. 
It is thus suggested that if any member of their 
community seeks divorce it should be checked at the very 
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initial stages by the elderly members of the community. They 
should have open dialogue between the parties and persuade 
them upto the last not to seek divorce. It is expected that 
if elders take up the matter the problem may be solved 
amicably and divorce may not take place. 
Majority of the respondents 96.82% hold that in the 
past there was no dowry system among the members of their 
community; while on the other hand 4.76% of the respondents 
have expressed that in the present era, the boy's parents 
have started demanding cash or kind indirectly from the 
parents of the girl at the time of marriage. 
It can thus be concluded that among a small section 
of the Muslim Rajputs of Thanna Mandi the desire to have 
dowry at the time of their sons marriage has gradually 
emerged. 
It is thus sugge'-ted that the educated and enligh-
tened members of the Muslim Rajput community must come 
forward and condemn such persons openly if they come to know 
about such demands. Furthermore, educated boys and girls 
should also raise voice against their parents if they demand 
either in the form of cash or kind. 
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Majority of the respondents 73.01% have expressed 
their disagreement with the statement and hold the view that 
the members of their community were not very regular in 
offering prayers as prescribed by religion; while on the 
other hand majority of the respondents 88.88% have expressed 
their disagreement with the statement and hold the view that 
now with the passage of time members of their community are 
very regular in offering religious prayers. 
It can thus be concluded a change has occured in the 
attitudes among the Muslim Rajputs in the offering of 
prayers regularly. 
It is thus suggested that members of the Muslim 
Rajput community who are irregular in offering prayers be 
advised and persuaded to offer prayers regularly as 
prescribed by their religion. 
Majority of the respondents 98.73% hold that in the 
past members of their community used to practice all the 
traditional rituals very staunchly in their way of life; 
while on the other hand 49.20% of the respondents hold that 
on account of the impact of modernization some members of 
the Muslim Rajput community do not practice rituals with 
rigidity. 
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It can thus be concluded that some chanye in the 
followincj and performance of rituals has taken place amony 
the Musim Rajputs of Thanna Mandi. 
It is thus suggested that the members of the 
community may be educated at least to follow and practice 
their traditional rituals with moderate approach so that the 
socio-cultural heritage is maintained. 
Majority of the respondents 98.41% hold that the 
members of their community used to believe that religion is 
a unifying force. While on the other hand, majority of the 
respondents 93.65% hold the view that with the passage of 
time and prevailing socio-political uncertainities members 
of their community now feel that religion has become a 
dividing force. 
It can thus be concluded that the old faith in 
religion as a unifying force is gradually diminishing among 
the members of the Muslim Rajput community residing in 
Thanna Mandi. 
It is thus suggested that the advocaters and heads 
of religion should be requested by the enlightened members 
of the community to propogate the unifying aspects of their 
religion among the members of the society. 
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Majority of the respondents 98.41% hold that in the 
past the members of the Muslim Rajput community of Thanna 
Mandi used to visit the shrines and saints as part of their 
religious duty; while on the other hand 34.92% of the 
respondents hold the view that with the passage of time the 
members of their community are not visiting shrines and 
saints as a part of their religious duty. 
It can thus be concluded that some changes with 
respect to the beliefs and practices related to the shrines 
and saints have occured among the Muslim Rajputs of 
Thanna Mandi. 
It is thus suggested that the member of the Muslim 
Rajput community of Thanna Mandi should enjoy full freedom 
or independence in matters to their faiths and practices 
related to shrines and saints. 
Majority of tbo respondents 95.23% hold that in the 
past religious preachers of their community were confined 
only to their religious duties and commitments; whle on the 
other hand 92.06% of the respondents have manifested that 
with the passage of time the preachers of religion of their 
community are now more engaged in other activities then to 
their religious duties and commitments. 
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It can thus be concluded that a change in the 
activities of religious preachers has tak£n place as they 
often misuse religion probably for their own vested 
interests. 
It is thus suggested that such religious preachers 
who misuse their position be checked by the educated and 
enlightened members of the community so that exploitation on 
the basis of religion is arrested. 
Majority of the respondents 85.71% hold that in the 
past there was strong emotional interaction among the 
members of their and other communities on occasions of 
religious festivities; while on the other hand 93.65% of the 
respondents have expressed that in the present era there is 
no strong emotional interaction among the members of their 
and other communities on the occasions of religious 
festivities. 
It is thus concluded that in the present era changes in 
the emotional interaction between the Muslim Rajputs and the 
members of other communities has taken place. 
It is thus suggested that the members of the Muslim 
Rajput community should work hard to re-establish the 
106 
traditional interaction with the members of other 
communities such efforts it is expected would revitalize the 
traditional socio-cultural interaction. 
Majority of the respondents 90.47% hold that the 
members of their community never thought that education is 
mainly responsible for the wholesome development of human 
personality; while on the other hand 92.06% of the 
respondents have expressed that in the present times members 
of their community have started thinking that without proper 
education over all development of human personality is not 
possible. 
It can thus be concluded that with the passage of 
time and educational facilities some awareness towards the 
importance of education has emerged among the Muslim Rajputs 
of Thanna Mandi. 
It is thus suggested that some more concerted 
efforts by the educated members of the community be made to 
generate realistic awareness among the Muslim masses towards 
the utility and importance of education. 
Majority of the respondents 95.23% hold the view 
that in the past members of the Muslim Rajput community, 
because of ignorance took little interest in educational 
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upliftment of their community; while on the other hand 
majority of the respondents 87.30% are of the view that with 
the passage of time and educational facilities and policies 
members of the Muslim Rajput community have now become 
fairly conscious and are taking interest in the educational 
upliftment of the members of their community. 
It is thus concluded that on account of advancement 
of educational facilities and modernization of Muslim 
Rajputs of Thanna Mandi are now comparatively more aware 
about the educational upliftment of the members of their 
community. 
It is thus suggested that the members of the Muslim 
Rajput community should adopt more progressive and positive 
steps for the progress of education in their areas. 
Majority of the respondents 88.88% are of the view 
that in the past on account of educational bacwardness the 
members of their community remained economically backward. 
While, on the other hand majority of the respondents 95.55% 
are of the opinion that in the present era on account of 
educational advancements and accomplishments the Muslim 
Rajputs are not so economically backward as they were in the 
past. 
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It can thus be concluded that on account of 
educational accomplishments the economic backwardness of the 
members of the community have comparatively declined. 
It is thus proposed that the less educated members 
of the Muslim Rajput community engaged in business or trade 
and their sons and daughters be advised and encouraged to 
educate themselves adequately so that their educational 
accomplishments may assist them in the advancement of their 
business or trade aspirations. 
Majority of the respondents 93.66% are of the view 
that in the past no attention was given towards woman 
education, hence the women of their community remained 
backward in all the spheres of life; on the other hand 
majority of the respondents 95.23% are of the opinion that 
on account of educational advancement and accomplishments 
the women of their community are now not so backward as they 
were in the past. 
It is thus concluded that on account of educational 
advancement a change has taken place in the status of women 
as they are educated and conscious about their future 
aspirations. 
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It is thus suggested that the member of the Muslim 
Rajput community, should give more importance and take 
interest in convincing the orthodox and traditional parents 
to send their daughters to receive education in school and 
colleges. 
Majority of the respondents 94.28% hold the view 
that in the past on account of lack of education members of 
their community remained politically ignorant and inactive. 
While on the other hand majority of the respondents 87.30% 
hold that in the present era on account of educational 
awareness and accomplishments the members of their community 
have now to a great extent have become politically aware and 
active. 
It is thus concluded that on account of educational 
advancements and accomplishments a change is visible in the 
political awareness and participation among the members of 
the Muslim Rajput community. 
It is thus suggested that in order to achieve 
political awareness among members of the Muslim Rajput 
community, the masses of the community be encouraged and 
suited to receive adequate education. 
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Majority of the respondents 97.46% are of the 
opinion that in the past parents of their community were 
only interested in pursuing their children to receive 
religious education. V7hile on the other hand majority of the 
respondents 85.07% hold the view that with the advancement 
of education and educational awareness the attitude of the 
parents of their community have changed towards scientific 
and rational education for their children. 
It is thus concluded that on account of educational 
advancement and enlightenment the parents of the Muslim 
Rajput community have become aware about the modern 
education as now they do not confine education of their 
children to religion alone but they take interest in 
convincing of' their children to seek scientific and rational 
education. This indicate some trends of change in the 
attitudes of the Muslim Rajputs towards education. 
It is therefore, proposed that the parents of the 
Muslim Rajput community be guided to persue their children 
to receive scientific and rational modern education but not 
at the cost of religious education. 
Majority of the respondents 97.14% hold that in the 
past agriculture was .the main occupation of the people of 
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their community, while on the other hand majority of the 
respondents 81.26% hold that with the advancement of time, 
trade and business awareness among the people of their 
community are now changing from agriculture to other more 
beneficial economic activities. 
It can thus be concluded that with the advancement 
of time members of the Muslim Rajputs community ^re also 
shifting from agriculture to business, trade occupation and 
job etc. 
It is thus proposed that Muslim Rajputs who are 
engaged in trade should treat agriculture as industry and 
should also start some side business or trade in order to 
improve economically. Furthermore, for jobs parents as well 
as enlightened members of the community should make sincere 
and judicious efforts to educate their children. 
Majority of the respondents 97.77% hold that in the 
past women of their community were not permitted to engage 
themselves in any economic activity outside their home; 
while on the other hand majority of respondents 84.12% are 
of the opinion that with the passage of time women of their 
community have started to engage themselves in some economic 
activities outside their homes. 
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It can thus be concluded that some change in the 
restrictions on women, economic activities has taken place 
among the Muslim Rajput community as women are permitted to 
work in outside their homes. 
It is thus suggested that in order to improve their 
economic conditions, the members of the Muslim Rajput 
community should not discourage rather should encourage 
their womenhood to earn something even outside their homes. 
Majority' of the respondents 96.50% hold the viev/ 
that the members of the Muslim Rajput community of Thanna 
Mandi in the past remained economically backward because 
there were no proper economic planning or programmes 
initiated by rulers, while on the other hand majority of the 
respondents 88.88% hold the view that people of the Muslim 
Rajput community of Thanna mandi in the present era have 
improved financially on account of proper economic planning 
or programmes initiated by the Government. 
It is thus concluded that due to proper facilities 
which are provided by the Government, change in the 
financial condition of Muslim Rajputs of Thanna mandi has 
gradually taken place and to some extent they have improved 
their economic conditions. 
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It is thus suggested that the members of the Muslim 
Rajput community should maximally avail the facilities 
offered by the Government and modern modes of trade or busi-
ness be adapted by them. 
Majority of the respondents 85.71% hold that in the 
past traders of their community remained economically 
backward on account of inadequate transport facilities to 
sell their produces outside their respective areas; while on 
the other hand majority of the respondents 74.92% are of the 
view that in the present time the traders of their community 
on account of improved facilities have considerably improved 
economically. 
It can thus be concluded that on account of advan-
cement in transportation and communication systems a change 
has occured in the economic gains among the trading 
community of the Muslim Rajputs of Thanna Mandi, 
It is thus suggested that the members of the 
community should make maximum use of quick transport 
facilities so that they may deliver the goods without damage 
and may get their money of the produce at the earliest. 
Majority of the respondents 87.93% hold that in the 
past the members of their community never dare to take risk 
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to change their ancestral professional trades or occupa-
tions; while on the other hand majority of the respondents 
92.06% hold the view that the youth of the present genera-
tion hailing from their community on account of Government 
facilities and schemes do not hesitate to take the risk in 
changing their traditional trades or occupations. 
It is thus concluded that some trends of change are 
noticeable among the member of the Muslim Rajput community 
with respect to occupational engagements. 
It is thus suggested that the members of the 
community should avail all Governmental facilities as much 
as possible and change their traditional occupations which 
are not providing expected economic returns. 
Majority of the respondents 84.76% hold the view 
that in the past restrictions on women to take part in the 
family economic activities was one of the reason for 
economic backwardness among members of their community, 
while on the other hand majority of the respondents 88.57% 
have expressed their opinions that in the present era 
freedom to women to take part in famiy economic activities 
has proved economically beneficial. 
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It can thus be concluded that on account of v/omen' s 
participation in family economic activities some trend of 
economic upliftment among the Muslim Rajputs of Thanna Mandi 
are noticeable. 
It is thus proposed that the male and female members 
of the Muslim Rajput community should work together in 
economic activities in order to solidify their economic 
positions or conditions. 
The proposed hypothesis of the present investigation 
has proved that Muslim Rajput community of Thanna Mandi is 
in the process of socio-cultural and economic changes. 
Q U E S T I O N N A I R E 
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Q U E S T I O N N A I R E 
SOCIO-CULTURAL AND ECONOMIC CHANGES AMONG MUSLIM RAJPUTS : A 
CASE STUDY OF "THANNA MANDI", DISTT. RAJOURI (J & K). 
(MOHD. MAZAMMAL HUSSAIN) 
NAME AND ADDRESS OF THE RESPONDENT : 
AGE : 
EDUCATIONAL STANDARD : 
MONTHLY INCOME : 
FAMILY 
1. A Do you feel that in the past joint family Y I N 
system was more prevalent among the members 
of your community. 
B Do you observe that with the advancement Y I N 
of time joint family system is gradually 
being replaced by nuclear family system 
in our community. 
2. A Do you feel that in the past on account Y I N 
of joint family system there were strong 
and permament bonds of relation among the 
family members of your community. 
B Do you observe that in the present era on Y I N 
account of growing nuclear family patterns 
the strong and permanent bonds of relation 
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among the family members of your commu-
nity have weakened. 
3. A Do you feel that in the past people of your Y I N 
community were ignorant about the importance 
of family planning and never adopted methods 
to control the size of the family. 
B Do you observe that the members of your Y I N 
community now to some extent have under-
stood the importance of family planning and 
are interested to control the size of the 
family by adopting the family planning 
methods. 
4. A Do you feel that in the past women of your Y I N 
community were not permitted to take any 
initiative or decision in family affairs. 
B Do you observe that with the passage of Y I N 
time now women of your community are taking 
initiatives and decisions in family affairs. 
5. A Do you feel that in the past female members Y I N 
of your community had no right in their 
parental property. 
B Do you observe that with the passage of Y I N 
time and changes in civil laws women of 
your community are now enjoying equal 
rights in their parental property. 
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6. A Do you feel that in the past the members Y I N 
of your community used to give greater impor-
tance to male childbirth in place of female. 
B Do you observe that with the passage of Y I N 
time some change in the attitudes of the 
parents has emerged and now they give equal 
importance to a female birth also. 
MARRIAGE 
1. A Do you feel that in the past cutomarilly" Y I N 
marriage proposals used to be initiated 
by the barbers. 
B Do you feel that in the present time Y I N 
marriage proposals are now being initiated 
by the relatives and friends and not barbers. 
2. A Do you feel that in the past educational Y I N 
accomplishments of the boys and girls were 
no criteria in the settlement of marriage 
alliances. 
B Do you observe that in the present times Y I N 
parents of the boys and girls have started 
attaching greater importance to educational 
accomplishment of the boys and girls before 
finalizing marriage alliances. 
3. A Do you feel that in the past marriage Y I N 
customs such as Sehra Bandhiand Drum -
beating etc. were a common practice among 
the member of your community. 
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B Do you observe that in the present era on Y I N 
account of the impact of the preachings to 
Jamaat Tableeq members of your community has 
started avoiding to follow the practices of 
Sehra bandbi and Drum beating etc. 
4. A Do you feel that in the past majority of Y I N 
the members of your community were in 
favour to keep more than one wife. 
B Do you observe that in the present era Y I N 
majority of the members of your community 
are not in favour to keep more than one wife-r 
5. A Do you feel that in the past divorce was Y I N 
fairly common among the members of your 
community. 
B Do you feel that with the passage of time Y I N 
the practice of divorce among the members 
of your community has been minimised to a 
great extent. 
6. A Do you feel that in the past there was no Y I N 
dowry system among the members of your 
community. 
B Do you observe that in the present era Y I N 
the boys' parents have started demanding 
cash or kind from the parents of the girl-
at the time of marriage. 
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RELIGION 
1. A Do you feel that in the past member of Y I N 
your community used to offer prayer very 
regularly as prescribed by religion. 
B Do you observe that with the passage of time Y I N 
members of your community are not offering 
prayer so regularly as prescribed by 
religion. 
2. A Do you feel that in the past members of your Y I N 
community used to practice all the traditional 
rituals very staunchly in their life. 
B Do you observe that as a result of moder- Y I N 
nization the following of rituals with 
rigidity has declined considerably. 
3. A Do you feel that in the past member of Y I N 
your community used to believe that religion 
is a unifying force. 
B Do you observe that with the passage of time Y I N 
and prevailing uncertainties the members of 
your community now feel that the religion 
has become a dividing force. 
4. A Do you feel that in the past members of Y I N 
your community used to visit the Sharines 
and Saints as a part of their religious 
duty. 
121 
B Do you observe that with the passage of Y I N 
time the members of your community are 
not visiting Sharines and Saints as a 
part of their religious duty. 
5. A Do you feel that in the past preachers of Y I N 
religion of your community were confined 
only to their religious duties and 
commitments. 
B Do you observe that with thepassage of time Y I N 
the preachers of religion of your community 
are now more engaged in other activities 
than to their religious duties and commitments. 
6. A Do you feel that in the past there was Y I N 
strong emotional interaction among the 
members of your and other community on the 
occasion of kreligious festivities. 
B Do you observe that in the present era Y I N 
there is no strong emotional interaction 
among the members of your and other community 
on the occasion of religious festivities, 
EDUCATION 
1. A Do you feel that in the past members of Y I N 
your community never thought that education 
is mainly responsible for the wholesome 
development of the human personality. 
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B Do you think that in the present time the Y I N 
members of your community hold the view that 
without proper education overall development 
of the human personality is not possible. 
2. A Do you feel that in the past the members Y I N 
of your community because of ignorance 
took little interest in the educational 
upliftment of your community. 
B Do you observe that in the present time Y I N 
members of your community have become fairly 
conscious and are taking keen interest in the 
educational upliftment of their members. 
3. A Do you feel that in the past on account Y I N 
of educational backwardness the members of 
your community remained economically bac-
ward. 
B Do you observe that in the present time Y I N 
on account of education the members of 
your community are not so economically 
backward as they were in the past. 
4. A Do you feel that in the past no attention Y I N 
was given towards the women's education 
hence the women of your community remained 
backward in all spheres of life. 
B Do you observe that on account of educa- Y I N 
tional advancement and accomplishments 
the women of your community are not so backward 
now as they were in the past. 
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5. A Do you feell that in the past on account Y I N 
of lack of education the members of your 
community remained politically ignorant 
and inactive. 
B Do you observe that on account of educa- Y I N 
tion the members of your community have 
now become politically aware and active. 
6. A Do you feel_ that in the past the parents Y I N 
of your community were only interested in 
pursuing their children to regeive reli-
gious education alone. 
B Do you observe that with the advancement Y I N 
of education the attitude of the parents 
of your community has changed towards scien-
tific and rational education for their 
children. 
ECONOMIC 
1. A Do you think that in the past agriculture Y I N 
was the main occupation of the people of 
your community. 
B Do you observe that with the advancement of Y I N 
time people of your community are changing 
from agriculture to other economic 
activities. 
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2. A Do you recall that in the past women of Y I N 
your community v/ere not permitted to engage 
themselves in any economic activity outside 
the home. 
B Do you notice that with the passage of Y I N 
time women of your community have started 
to engage themselves in some economic 
activities outside their homes. 
3. A Do you feel that people of your community Y I N 
in the past rsrairied economically backward 
because there were no proper economic 
planning or programmes initiated by the 
rulers. 
B Do you observe that people of your comitiu- Y I N 
nity in the present era have improved finan-
cially on account of proper economic 
'-planning or^programmes initiated by-the 
government. 
4. A Do you think that in the past traders Y I N 
of your community remained economically 
backward on account of, inadequate trans-
port facilities to sell their produce out-
side the area. 
B Do you observe that in the present time Y I N 
the traders of your community on account 
of improved transport facilities have 
considerably improved economically. 
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5. A Do you think that in the past the members Y I N 
of your community because of financial 
limitations never dare to take risk to 
change their ancestral professional 
trade oi: occupation. 
B Do you observe that the youth of the Y I N 
present generation hailing from your 
community on account of governmental 
facilities and schemes do not hesitate to 
take the risk in changing their traditional 
trade or occupation. 
6. A Do you feel that in the past restrictions Y I N 
on women to take part in family economic 
activities was one of the reason for eco-
nomic backwardness among your community. 
B Do you observe that in the present era Y I N 
freedom to women to take part in the 
family economic activities has proved 
economically benificial. 
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